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GOTRA AND PRAVARA IN VEDIC LITERATURE* 
Bx P. V. KANE 


A comprehensive history of gotra and pravara has yet to be 
written. The mass of material on this subject to be digested and 
reduced to order is so vast and bewildering that the learned author 
of the Pravara-maiijari (p. 72, ed. by Chensalrao) remarks in despair 
‘Here, in the parts of sütras that have been quoted there is a great 
divergence in the order of the texts of the several sütraküras, this 
being specially so in the text of the Áévalüyanasütra. Thus, 
though divergence is thus clearly established yet following the 
order of the text of the majority of writers such as Baudhàyana, 
Apastambe, Katyayana we shall declare the rules about marriage 
or no marriage’ ! and again (p. 134) * Here in this section on the 
pravara, mānava, the opinions of the sütrakàras appear to be 
extremely incomprehensible owing to inconsistencies in the 


“This paper was read at the 7th Oriental Conferenco held in Baroda 
in December 1933. Only a summary will be published in the Proceedings 
of the Conference 

¦ ठत्रोदाहतपु सूत्रकाण्डेपु सूघकाराणां पाठकमव्यत्यासे। महानस्ति विशेषतश्राश्चलायन- 
मूत्रपाठि । ... एवं भेदे A सत्यपि बौधायनापरतम्बकात्यायन।दीनां बहूनो पाठक्रमानुसारेण. 
विवाद्याविवाद वक्ष्याम : | 
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earlier and later portions (of the same nuthor) and the mutual 
contradictions of the authors.’ ! 

Gotra entered into numerous daily practices of the ancient 
Aryans in India and it was of supreme importance in several funda- 
mental matters. Only a few examples of both kinds may be 
stated here from the sütra literature alone. 

(1) In marriage the bride and bridegroom had to be of 
different gotra’s. Vide Gobhila-gr (11.4. 3-5, Hiranyakeát-gr 
1.19.2, Ap. Dh. S. IL5.11.15. In offering lajas into fire at the 
time of marriage, gotra made a difference ; two offerings were 
to be made by all except Jimadagnyas, who had to make 
three; wide 38. Gr. S. 1.7.8. According to Gobhila-gr 
II.3.13 the bride after being shown the pole-star was to bow to 
her guru (husband acc. to the com.) after repeating her gotra. 

(2) In inheritance, the wealth of one dying without issue 
went to men of his own gotra, as said in Gautama Dh. S. 28.19. 

(3) In éráddha the brahmanas to be invited should not 
belong as far as possible to the same gotra as that of the person 
inviting; vide Ap. Dh. S. II.7.17.4, Gautama Dh. S. 15.20, 
Vaikhanasa-smiirtasiitra 4.3. 

(4) In párvana sthalipaka and other pákayajtias, all 
were to cut off oblations from the middle and the fore half of 
the havis, but for Jàmadagnyas (who are pamcüvattins) 
they were to be cut off from the middle, the fore part and the 
hind part. Vide AS. Gr. S. I. 10. 18-19. The same holds 
good as to érauta rites also ; vide Mánavaárauta 1.3.2.5. 

(5) In the two ajyabhagas clarified ghee was to be taken 
four times for all, but five times for Bhrgus; vide Khádiragrhya 
II.1.17, Gobhila-Gr. I.8.4. 

(6) In offering water to a preta (person recently dead) 
his gotra and name were to be repeated (38. Gr. 4.4.10). 

(T) In the caula (tonsure) ceremony of a boy tufts of 
hair were to be left in accordance with the particular gotra 
and the immemorial practice of the family (of the boy's father) ; 
vide Khadira-gr. 11.3.30 * yathà-gotra-kulakalpam'. 


1 अत्रहि मानवे प्रवरकाण्डे मुत्रकाराणामामिमाया : पूर्वापरविरोधात्‌ परस्पराविरोधाच्चा- 
त्यन्तदुरवबोधा इवावभान्ति । 
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The above examples will make it clear that the system of gotra 
was closely intertwined with numerous rites in the family. This 
presupposes that it must have been a growth of ages. The general 
conception is that it denotes descendants who trace descent in an 
unbroken male line from a common ancestor. The Baudhàyana- 
$rauta (Pravarüdhyaya, B.I. edition, vol. III, p. 467) says ‘ the 
seven sages are Visvamitra, Jamadagni, Bharadvaja, Gautama, 
Atri, Vasistha and Kagyapa ; the issue of these seven sages together 
with Agastya as the eighth constitute gotra. ! Thesame work says 
in the same place that there are thousands, ten thousands and 
arbudas (crores) of gotras, but the pravaras of these gotras are 
only 49. The Pravaramaiijari (Chensalrao, p. 2) has a verse 
which says that the gotras number three crores and therefore it is 
most difficult to comprehend them. The view put forward by the 
Baudhayana-srauta-siitra that the most ancient gotras are only 
eight and that the descendants or issue of these eight sages 
constitute gotra was well-known to Patafijali. Patafijali also 
mentions that there were 88,000 sages. The Apastamba Dh. 
S. (II. 9. 23.3-4) quotes two verses from a Purina, wherein the 
fate of 88,000 sages who desired offspring and 88,000 sages who 
did not desire offspring is referred to. Panini defines gotra in a 
more restricted way for grammatical purposes as ‘apatyam pautra- 
prabhrti gotram (IV. I. 162). But even Panini employs the 
word gotra in this restricted sense only in apatyadhikara, but 
elsewhere he uses the word gotra in the popular sense as com- 
prehending all the descendants of a common ancestor. Vide 
Kisiki on Panini IV. 2.39 and IV. 3.80. The Mahabharata 
Sintiparva (chap. 297 verses 17-18, Bombay ed.) says rather 
abruptly that there were only four original gotras, viz., Angiras, 
Kasyapa, Vasistha and Bhrgu. This dictum of the great epic 
has probably no solid ancient tradition behind it and seems to me 
to be a later imaginative guess. The Matsya, Agni and other 
Puranas give elaborate and conflicting accounts about gotras and 


1 विश्वामित्रो जमदाग्रर्भरद्राजाथ गौतम : । अत्रिवसिए : कर्प इत्येते सप्त RTT: Il 
तेषां सतर्षीणामगस्त्याष्टमानाँ यदपत्यं mee | 

१ अष्टाशीतिः सहस्त्राणे अध्वै रेतसामृषीणां बमवुस्तत्रागरत्याक्ट्मैकपिभि : प्रजनोऽ 
भ्युपगत : । तत्रभवतां यदपत्यं तानि गोत्राणि अतोन्ये गोत्रावयवा :।' [मद्दाभाष्य ed. by Kiel- 
horn, vol, II, p. 233 on “गोत्रावयवात्‌ ' पा. IV. 1. 79.1 
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pravaras. Therefore it is necessary to go far behind the 
sütras and the puranas in order to understand the origin and 
development of the system of gotra and pravara and to make a 
detailed study of vedic literature. In the following pages an 
humble attempt is made in that direction. 

First I shall take the word gotra for treatment. 

In the Rgveda the word gotra occurs several times. But in 
most cases, if not in all, where it is employed, it appears to be used 
in a totally different sense from the present sense of the word 
gotra. In a few verses the word gotra means ‘cowstall’ or ‘herd 
of cows.’ Rg. 1.51.3 ‘thou hast disclosed the cowstall to the 
Angirases and thou that findest (all) ways (discovered a way) for 
Atri (confined) in a hundred doors’;! Rg. IIT. 39.4 ‘the glorious 
Indra, endowed with marvellous power, laid bare for these 
(Angirases) the cowstall that had been strongly guarded’;* Rg. 
X. 120.8 ‘he (Indra) rules over the great self-Juminous herd of 
cattle and threw open all the doors.’ Fide also Bg. ILYT.1; 
III. 30.21 ; III. 43.7 ; IX. 86.23; X. 48.2. In all these the word 
gotra has almost the same sense as gostha or vraja both of which 
occur in the Rgveda (VI. 28.1 and X. 97.8 have gostha and IV. 20.8, 
VI. 73.3 and VIL. 27.1 have vraja). By a natural metaphor gotra 
came to mean a cloud (in which waters are pent up as in a cowpen) 
or cloud demon and also a mountain range or peak which conceals 
water-yielding clouds. Rg. II. 23.3 “0 Brhaspati, (thou mountest 
the car) that is terrible, that subdues foes, that kills demons, that 
pierces the clouds and finds light’;4 Rg. IV. 16.8 ‘ when praised 
by the Angirases, thou, a leader, layst open for us plentiful wealth 
after shattering the cows. Rg. X. 103.7 (—Tai. S. IV. 6.4.2, 
Atharva V. 2.8 and Vij. S. 17.39) ‘the warrior Indra, who plunges 
with might towards the clouds, merciless and with a hundred 
furies.” Vide also Rg. VI. 17.2; X. 103.6. In some of these verses 
it is possible to take gotra in the sense of fort. It is diificult to 
say what gotra means in Rg. VIII. 63.5 ‘the singers have quickly 


त्वं गेष्रमाङ्गरोभ्यो$वृणेरपोदरत्रये शतदुरेषु गातावित्‌ । ऋ. 1. 51.3 

२ इन्द्र एषां दुहिता माहिनावानुह्रोत्राणि ससृजे दंसनावान्‌ | ऋ. 111.394 

१ महो गोषरथ क्षयति स्वर!जो दुरश्च विश्वा अवृणोदप स्वा: | ऋ. X. 120:8 
4 बुहस्पते भीमममित्रदभनं रक्षोइणं गोत्रभिदं स्वर्विदत्‌ । क. 11 23.3 
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praised thee, O Indra, for the gift of gotra’! (which Sayana renders 
as ‘dhana ° here). In some cases gotra simply means ‘assemblage ' 
(samūha); Rg. II. 23.18 ‘for thy glory, Oh Angiras (Brhaspati 
here) the mountain split itself when thou laidest bare the herd of 
kine’ ;? Rg. VI. 65.5 ‘Oh Dawn, that lingerest on the mountains, 
the Angirases do declare that the herds of kine are thine.’ 3 

From this last sense of * an assemblage or group ' the transition 
to the meaning of ‘a group of persons’ is both easy and quick. 
Though there is no positive use of the word gotra in the Rgveda 
in the sense of ‘descendants of a common ancestor,’ it will be plain 
from the remarks to he made later on that the conception. under- 
lying the idea of gotra was quite familiar even in the age of the 
Rgveda. There are other words in the Rgveda which are used in 
two senses, €g., the word * Yuga’ (which means a yoke in Rg. 
X. 101.3, and ‘a long period of time’ in Rg. I. 192. 11; I. 158.6, VIT. 
9.£; IIL 26.3; X. 94.2 and other places). The argument from 
silence cannot reasonably be pushed so far as to assert that the 
word gotra had not come to mean in the Rgvedie age ‘a group of 
men.’ 


In the Atharva-veda V. 21.3 we read ‘ made of forest tree, 
brought together with ruddy kine, belonging to all the families, 
speak thou alarm for our enemies, being smeared with sacrificial 
butter’! (Whitney). Here clearly the word ‘gotra?’ which is seen 
in the form ‘ viévagotryah ' means ‘a group of men connected 
together’ (by blood). In the Kausgika-siitra (LV. 2) while describ- 
ing Darga-Paurnamisa a Vedic mantra is quoted ‘Oh Soma, do 
thou who art divine and supervisest men, show to us easy paths, 
mayst thou lead towards us as towards wise men our gotra; thou 
sendest towards us speech that is fond of us. Here gotra seems 
beyond doubt to mean ‘a group of persons.’ 


In the Taittiriya-Sambiti several passages show that descend- 
ants of great sages like Vasistha were called after the names of 


1 


खात्रमर्का अनुषतेन्द्र गोत्रस्य दावने । ऋ. VII. 6315 
तव श्रिये ब्याजिहीत पर्येता गत्रां गोत्रमुदसृजो यदाङ्गिरः। ऋ. 71. 23:18 

१ इदा हि त उषो अद्विसानो गोत्रा गवामंगिरसो गृणन्ति | ऋ. VI. 65:5 

4 वानस्पत्यः aya उल्लियाभेर्विश्वगोच्यः । प्र त्रामममित्रेभ्वो वदाज्येनाभिधारित :॥ 
अथववेद V. 21:3. 
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those sages. In Tai. S.L.8.18.1 it is said ‘the Hotr is a Bhargava.’ 
The com. explains that in the model sacrifice the Hotr may be 
the descendant of anybody, hut in the Rajasiiya which is a modi- 
fication the hotr must be a descendant of Bhrgu. It is quite 
possible that descent was traced through teacher and pupil as well 
as by blood through father and son. But in those days there being 
no numerous occupations, the son would learn from his father the 
sacred lore of the latter. In Tai. S. ITI.5.2.1 the story is told that 
Vasistha learnt from Indra certain formulas called stomabhàgas 
and that in the Jyotistoma the Brahma priest must he a Viisistha. 
In Tai, S. VIL. 1.9.1, we read! ‘Jamadagni, desirous of prosperity, 
offered the catiirdtra (four nights’ rite); he prospered as to the 
(well-known) posas (modes of prosperity, e.g., progeny, cattle, ete.) ; 
therefore one does not know (or find) two Jamadagnyas (in succes- 
sion) who are poor (or grey-haired).’ From this passage it is clear 
that in the times of the Tai. S. Jamadagni was a very ancient 
sage, that several generations of Jamadagni’s descendants had 
passed away by that time, that they were nll known as Jamadagnis 
and that no two descendants of Jamadagni were found to be poor 
(or grey-haired) in succession. 

In the Maitrayani Samhita (III. 8.9) we read ***thou art a 
cover for all people ° ; with these words he sets up a roof, for they 
proceed gotra by gotra."? This passage is supposed to indicate 
that each gotra had its own special rites and formulae (vide 
Hasting's Encyclopedia of Religion and Ethics, under gotra). 

In numerous mantras of the Rgveda the descendants of well- 
known sages are denoted by the use of the plural form of the names 
of the sages. For example, Rg. X. 66.14 ‘the Vasisthas have 
raised their voices like their father, praying like the sage to tlie 
gods for their welfare’ 3; Re. VI. 36.5 ‘May I not be deprived of 
the cow that yields bright (milk), wise one (Indra), inspire the 
Angirases with prayer’ Here in the preceding verse the 
Bharadvajas are named and they appear to be referred to 


1 जमदाम्नि : पुष्टिकामञ्चतूरात्रेणायजत स एतान्पोषानपुप्यत्तरमात पलितौ जामदाप्रेयी न 
सब्जानते। ते. सं. VILI 

२ Gara seria छदिरभिनिदधाति गोत्राद्रोत्राद्ध प्रसर्पन्ति । 

° MASA: पितृवद्दाचमकत देवाँ ईळान। ऋषिवत्स्वस्तय | ऋ. X. 00:14 
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as Angirases in this verse. According to the Asvaliyana- 
sūtra, Bharadvija is a gotra falling under the Angirogana. Rg. 
VIIT.69.8 ‘Oh Priyamedhas, worship, worship, worship (Indra); 
and may the sons worship, worship the bold one (Indra) as a city 
(or fort)’. Here ‘sons’ being specially mentioned, it has to be 
supposed that ‘ Priyamedhas’ includes remoter descendants of 
Priyamedha than sons. 

Turning to the Brahmana Literature there are ample indica- 
tions that the priestly families had become grouped into several 
groups named after their (real or supposed) founders and that they 
differed in matters of details of worship according to the group 
they belonged to. 

The Taittiriya-brahmana (I. 1.4.8) prescribes that the consecra- 
tion (adhana) of the sacred Vedic fires is to be performed for Bhrgus 
and Angirases with the Mantra ‘bhrginim-tva-ngirasim vratapate 
vratenidadhami,’ that for the other Brahmana groups with the 
mantra *àdityünim två devanàm vratapate, etc.'; the same 
bráhmana further prescribes separate mantras for a king, for a 
kstriya who is not a king, for a vaidya and for a rathakara 
(carpenter). The Taittirya-bràhmama again (11.2.3.7) refers to 
the ‘Angirasi prajà' (people of the Angiras group) by saying 
‘therefore the Angirasa people carry the oblation to the Adityas 
(meditating on them) as sitting among the metres. The Tandya- 
maha-brahmana ! (18.2.12) prescribes that the camasa (cup) made 
of udumbara was to be given (as daksina) to a sagotra brahmana 
in order that the drinking of soma may not become fruitless. The 
Sankháyana-bràhmama ? (25.15) lays down that one who has per- 
formed the Vigvajit sacrifice (in which a man was to give in gift 
everything of his) should stay for a year with a. brahmana having 
the same gotra as his. The Jaiminiya-Upanisad-brihmana 
(IIL.3.4) says ५ He asks him when he approaches * who art thou ? ' ; 
he announces whatever he may be by name or by gotra." The 
Aitareya-brihmana contains several very interesting passages on 
the question of gotra. In the Dvadagaha before the diksi a 


1 सगोत्राय ्रह्मणे देय: सोमपीथस्याव्यपोहाय | ताण्ड्य 18:2:12 
२ ay समानगोत्रे वसेद्त्समाने asad तस्योपाश्ये संवत्सर चरेदधः संवेश्य | 
कौषीतकि बा. 25:15 
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prijipatya paśu was to be offered. The Aitareya-brahmana 
(Haug's ed. IV. 26 and 19.4. Ánandàérama ed.) prescribes that 
the Apri verses which are ascribed to Jamadagni, (i.e., Rgveda 
X. 110.1-11) are to be recited over the immolation of the animal. 
Then a question is raised as to why the Apri verses ascribed to 
Jamadagni are to be recited by all in this prájüpatya paáu, when 
in the case of other pasus, the Apri verses respectively ascribed 
to the several sages are to be recited for the respective descendants 
of those sages. In the section dealing with Aitasapralapa there is 
a story of Aitaśa and his son Abhyagni and the Aitareya (VI 
33—30.7) ends the story by saying ‘therefore they say that the 
Aitagiyanas Abhyagnis are the most sinful of the Aurvas.’ The 
same story occurs in the Kausitaki-bràhmana where it is said 
‘The Aitagiyanas being of noble birth became the lowest among 
Bhrgus, as they were cursed by their father.’ The Aitasüyanas 
are a sub-section of the great Bhrgugana, according to Baud. In 
the story of Sunahéepa we are told that Sunahgepa, when he was 
accepted as a son by Visvamitra, came to be called Devaráta and 
that the Kapileyas and Babhravas were affiliated to Devarata 
(VII. 17=33.5).1 According to the Ap. Stauta-siitra and 
Satyasàdha, Devaràta and Buabhru are sections of Viávümitra 
gotra. The Aitareya contains a gáthà which is interesting and 
shows that the gotra relationship was by birth and that all 
descendants went by the name of the founder of the gotra ' thou 
art known as a sage, a son of Ajigarta and as an Angirasa by birth ; 
therefore, Oh sage, do not go away from the line (thread) of your 
grand-father, return to me. २ It is further said that the names of 
some of Vigvamitra’s younger sons were Madhucchandas, Rsabha, 
Renu, and Astaka. These (except Rsabha) are cither sub-divisions 
of Vi$vàmitra gotra or pravaras of some sub-divisions of that gotra 
according to the sütras. It is further to be noted that as Gathina 
was the father of Viávamitra and Kusika was his grand-father he 
addresses his sons as * Gathinih ' and also as * Kusikah.' We are 
further told that the founder of Ajigarta’s family was Jahnu. 


५ स ह देवरातो वैश्वामित्र आस । तस्यैत कापिलेयबाञ्रवा : । ऐ. बा. ४11-17 


४ आंगिरसो जन्मनासि आजीगते : श्रत: कवि: । क्रषे पैतामदात्तन्तोर्माप गाः पुनरे 
माम्‌ । ऐ. ब्रा. VIL 17. 
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In the story of Rima Margaveya (Ait. Br. VII. 27—35.1) we are 
told that Asitamrgas were a section of the Kaáyapas. According 
to the Agvalayana-grauta Asita is one of three pravara-rsis of 
Kagyapa-gotra. In the story of Harigcandra we are told 
(Aitareya-br. VII. 16) ‘his koty priest was Visvimitra, adhvaryu 
was Jamadagni, Vasistha was Brahmi priest and Ayüsya was the 
Udgatr’. We saw above that the Brahma was to be Visistha 
according to the Tai. S. Aydsya is a sub-division of Apgiro-gana. 
In the Taittiriya Aranyaka (II.6) there is a verse ‘Do under- 
take (works) with clarified butter; do persist in (what is under- 
taken) ; you two guard the path common (to you both); whatever 
pūrta (charitable acts) you have done and whatever you have 
served into fire, Oh husband and wife, you two should persist in it 
for that gotra (for all persons of that gotra to which you belong). ! 
In the famous story of Satyakima Jabila in the 
Chandogyopanisad (IV. 4) the teacher asks him what his gotra is. 
As the boy's mother was not able to tell him his gotra he truthfully 
tells the teacher that he does not know it and the teacher styles 
him Jabala, after his mother Jabali. Many inferences have been 
drawn from this story, one being that a teacher could give a fanciful 
gotra to a student (vide Hasting’s Encyclopedia of Religion and 
Ethics, Vol. V, p. 354). It has to be borne in mind that Satyakima 
Jabila is mentioned as a very ancient sage in the Aitareya- 
braihmana, which quotes his view on the Vyahrtis in the coronation 
ceremony (Aitareva-br. VIII. 7=37.2). Instead of holding on 
the strength of a single story found in the Chandogya that a teacher 
could give any gotra name to a pupil, it is rather more reasonable 
to hold that the story in the Chandogya is no more than an ancient 
attempt to give an etymology of the word Jabila as a gotra.? 
Such etymologies occur very frequently in the Brahmanas and 
Upanisads ; vide etymology of Angiras in the Aitareya-bráhmana 
11134 and of Atri in Brhadáranyaka IL2.4. The Gobhilagrhya- 
sūtra (11.10.22-25) says that in Upanayana the àcàrya asks the 


१० आरभेथामनु संरभेथां समानं पन्धानवथो घृतेन । यद्वां qu uRÍSZ amt तस्मे गोत्रायेह 
नायापती संरभेथाम्‌ ॥ ते. आ. 11 6. Compare अथववेद VI. 122-3 

" In Ephigraphin Indica vol. XI, p. 93, the donveina charter of 
मद्दाभवगुप्त Lis 2 ब्राह्मण विष्णुश मेन्‌ of जात्रालगोत्र and वाजसनेयशाखा. 
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boy his name in the words ‘ what is your name,’ that the acarya 
gives him a name derived from a devat& or from a naksatra for the 
purpose that the boy may use it at the time of bowing at his 
teacher's feet and that according to some writers also a name 
depending on the boy's gotra may be given (for the same purpose). 
This shows that the teacher was to ask the boy's gotra and to order 
him to use his gotra name (such as Sandilya) at the time of 
abhivadana. We are told in the sütras that at Namakarana the 
boy was named after a deity (such as Haradatta, Rudradatta) or 
after a naksatra (such as Pusya-mitra, &c.) In the Upanisads 
several gotras are named incidentally. For example, in Pragna 
Upanisad 1.1 we have persons of Bhiiradvija, Gárgya, Agvalayana, 
Bhargava and Kàtyüyana gotras ; in the Chándogya V. 14.1 and 
V. 16.1 Indradyumna Bhallaveya and Budila Asvatarasviare both 
addressed as Vaiyaghrapadya and Uddalaka Aruni as Gautama ; 
in the Brhadáranyaka (II. 2.4) Gautama and Bharadvaja, 
Visvamitra and Jamadagni, Vasistha and Kasyapa are mentioned 
in pairs. 

The result of the preceding discussion may be summarised 
thus. The word gofra is used in the Rgveda in the sense of a 
* cowstall' or ‘herd of cows’ and sometimes in the sense of a 
cloud or mountain and possibly in the sense of * a group or assem- 
blage of persons' and that the descendants of great sages like 
Vasistha had come to be called collectively by the plural of the 
word denoting the ancestor. In the Tai. S. persons descended 
from a common ancestor appear to be grouped separately where 
it is said that the hotr must be a Bhargava or that the Brahma 
must be a Visistha, that in the Atharvaveda and Maitrüyani 
Samhita, the word gotra appears to be used in the modern sense. 
In the Tandya and other Brahmanas words like Sagotra occur in 
the modern sense and several prominent ganas like the Bhrgus 
and Angirases with their divisions and sub-divisions are specifically 
referred to. For example, the Aitasiyanas are referred to as a 
section of the Bhrgus, Küpileyas and Babliravas as sub-sections of 
Vigvamitra-gana. In the Upanisads before a brahmacari was 
accepted as a pupil he was asked his gotra. The question whether 
the gotra system had so far been extended as to apply to marriages 
cannot be answered with as much confidence as could have been 
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wished. The Vedic literature of the Sarmhitàs and Brihmanas 
being concerned with the solemn $rauta sacrifices had no occasion 
to refer to the prohibition of marriage in the same gotra. But 
when the texts are so particular as to lay down that a man should 
stay with his sagotra after performing Visvajit it appears to be a 
natural extension of the same feeling that he should be called 
upon to choose a wife from another group. The prohibition of 
sagotra marriage in the sūtra age was absolute and such a rule must 
have grown up only during the lapse of centuries. Therefore we 
shall not be far wrong if we suppose that during the Brahmana 
period at least restrictions as to gotra in marriage were prevalent. 

The conception of pravara is closely interwoven with that of 
gotra from very ancient times. Apart from employment in invok- 
ing Agni in Vedic rites it entered in numerous ways into several 
domestic ceremonies and practices even according to the grhya 
and dharma sütras. To take a few examples :— 

(1) As a general rule, a bride was to be chosen whose 
father’s pravara was not the same as the bridegroom’s ; 
Mànavagrhya I. 7-8, Varahagrhya 9, Gautama-dharmasütra 
IV. २. 

(2) In Upanayana the mekhald (girdle) was to have one, 
three or five knots according to the number of pravararsis. 
Vide Sànkháyana-grhya IL 2 (and com. thereon), Kathaka- 
grhya 41.13 (and com. of Devapala and Brahinabala thereon), 
Manu II. 43. 

(3) From Sabkháyanagrhya गा. 2 (where there is a 
dialogue between the àcárya and the boy whose upanayana 
is to be performed) it appears that the icirya was required to 
have the same pravara as the boy. 

(4) In the Cüdà-karma, the number of tufts of hair left 
on the head depended upon the pravaras. Vide Ap. Gr. S. VI. 
16.6. 

Pravara literally means * choice’ or * invokation ' (prirthani). 
As it was usual to invoke Agni to carry the offerings of a sacrificer 
to tlie gods by taking the names of tlie illustrious rsi-ancestors who 
in former times had invoked Agni, the word pravara came to denote 
one or more illustrious ancestors of a sacrificer. A synonym of 
pravara is Grseya. It was luid down that the pravara of the several 
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gotras may be constituted by one, two, three or five rsis, but not 
by four. This is a very ancient rule as it appears in all Srauta 
sütras. Why the number four was eschewed it is impossible to 
say. The vast majority of gotras have three pravaras. We may 
perhaps see in this some connection with the practice of performing 
érüddha for three paternal ancestors. The system of pravaras is 
very ancient and almost goes back to the times of the Rgveda. 
The word iirseya occurs in the Rgveda, though the word pravara 
does not occur therein. Rg. IX.97.51 «(Oh Soma !), when thou 
art cleaned (by being passed through a pavitra), send towards us 
celestial wealth and all earthly wealth; so that thereby we may 
acquire riches and rsihood (ürseya) resembling Jamadagnis. ! In 
several other verses of the Rgveda, the same idea is conveyed though 
the word *árseya' or ‘pravara’ isnotused. Forexample, Rg. VIII. 
102.4 ‘I invoke pure (or bright) Agni who is surrounded by the 
sea (orwellkin) justas Aurva, Bhrguand Apnavana did. ? It isa 
remarkable fact that according to Baudhàyana-srauta-sütra, 
these are three out of the five pravaras (Bhárgava-cyávonà, 
pnavinaurva-jimadagnyeti) of Vatsa-Bhrgus. The Anukramani 
ascribes Rg. VIII. 102 to a Bhargava named Prayoga. In Rg. 
1.45.3 the sage exclaims ' Oh Jatavedas, whose ordinances are 
great, give heed to the summons (kavam) of Praskanva, as in the 
case of Priyamedha, Atri, Virüpa and Angiras.’ In Rg. X. 150.5 
the sage (Mrlika, son of Vasistha according to the Anukramani) 
asserts ‘ Agni protected in our fight Atri, Bharadvaja, Gavisthira, 
Kanva, Trasadasyu; Vasistha, the purohita, invokes Agni, (who is) 
the purohita (placed in front of) for Mrlika (the sage or for 
happiness).’ These are all pravara names though not of the same 
gotra. In Rg. VII.18.21 the sage says * They, who from house to 
house, gladdened (thee), being desirous of thee, viz. (the sage) 
Paráéara, Satayütu and Vasistha, will not forget the friendship of 
a liberal patron (like thee); may therefore happy days dawn for 
(these) wise men.” ? This mantra occurs in à mandala which is 
ascribed to the clan of Vasistha and it is remarkable that it mentions 


ओम येन द्वविणमश्नवामास्यापेंयं जमदमिवन्न : । ऋ. 1%. 97°51 
° ओरवेभूगुवच्छुचिमण्नवानवद्म हवे | अग्नि समुद्रवाससम्‌ ॥ क्र VIIT-102-4 
! प्र ये गृहादममदुस्त्वाया पराशरः दातयातुवेसिष्ठः | ऋ. 11.1821 
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Paragara (who in later mythology is a grandson of Vasistha and 
the son of Sakti), Satayatu (which is equivalent to Sakti according 
to Sayana) and Vasistha. Parāśara, Sakti and Vasistha are the 
pravaras according to Baudhàyana of the several branches of 
Paragaras, who are a section of the Vasisthagotra.! 

Turning to the Atharvaveda, the word ' àrgeya ' occurs in it 
several times. In Atharva XI.1.16 the word ‘ àrseynh ' appears 
to mean ‘ those persons who are connected with or sprung from 
ysis’; in Atharva XI.1.25 and 32 the word is used in the same 
sense ‘ may not (Oh Soma) those who partake of thee and who are 
ürseyas (connected with rsis) suffer harm’; Atharva XL1.26 ‘I 
whose summons 18 good call loudly to the brahman-rice-dish the 
sages and those who are connected with the sages (árseyàn)'; 
Atharva X1.1.33 ‘I place thee, Oh, rice-dish, among arseyas, for 
those who are not àrseyas there is no portion here’; Atharva 
X1.1.35 ' (Oh Brahman-rice-dish) thou art a heaven-going bull; 
go tothe rsis and the árseyns.' Atharva XIL4.2 and 12 contain 
the same half verse ‘ he who does not desire to give the cow of the 
gods to the arseyas when they ask for her’; the last pàdas of 
Artharva XVI.8.12 and 13 are ‘May he not be freed from the 
fetters of rsis . . . May he not be freed from the fetters of 
ürseyas.' 

This examination of the Atharvaveda passages shows that 
there the word àrscya is used in the sense of ‘ descendants of sages 
or those who are related to sages.' 

In the Vàjasaneya-samhità VIT. 46 we have a mantra * May 
I secure to-day a brihmana, who has a worthy father und worthy 
grandfather (and other ancestors), who is himself a rsiand an 
ürseya (sprung from a rsi) and whose fee (daksiná) is of good 
metal.’ ? The same passage occurs in Tai.8.1.4.43 where we read 
‘ridhyisam’ for ‘videyam.’ In Tai. S. VI. 6.1.4 the words 
'rsim—ürseyam ’ of Tai S.L.4.43 are explained ‘that brihmana is 
surely a rsi and sprung from a psi who has mastered learning.’ 3 


1 ‘Satayatu’ may mean literally ‘one who is n master of a hundred 
magic tricks’ or * he on whom a hundred magic tricks were practised '. 

१ ब्राह्मणमद्य विदयं पितृमन्तं पैलृमत्यमृषिमार्ष यं सुधातुदक्षिणम । वाज. सं. ४11-46 

8 एष वे ब्राह्मण ऋषिरापेय य: शुश्षवान्‌ । ते. स. ४1.614 
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In VàájS.XXL61 Agni is addressed as follows: ‘ Oh sage (rse) 
and àrseya (connected with or invoked by those who are sprung 
from rsis) and grandson of sages, this sacrificer has to-day chosen 
thee from among many (gods) gathered together (with the iden 
that) ‘this god (Agni) will bring to me choice wealth among the 
gods." In this case the close connection between illustrious 


sages and the invocation of Agni by them is prominently set 
forth. 


In the Tai. S. the words arseya and pravara are both brought 
together, are used ns synonyms and in the same sense as the sütras 
do. In Tai S. 1L5.8.7 which refers to the Sümidheni verses we 
rend “ he says * choose ye the (fire) called havyavahana ° ; he chooses 
him (the fire) of the gods; he chooses the àrseya ; (in so doing) he 
does not depart from the relationship (by blood); and (doing so) 
serves for continuity. He chooses the later ones beginning from 
the remoter ones." वा this passage ‘arscyam’ appears to be used 
in the sense ‘the one or more illustrious ancestors of the 
Yajamüna' and reference is made to one of the two modes of 
mentioning the pravara-rsis. In one mode the remotest ancestor 
is named first in a taddhita form, then his descendant and so on, 
the rsí nearest the Yajamana being mentioned list (e.g, the 
pravara of Bhrgu is Bhürgava-cyüvanüàpnavànaurva-Jümadag- 
nyeti). This is done by the Hotr priest when he invokes fire 
with the pravara-mantra ‘Agne mahàn asi brihmana Bharata 
deveddha manviddha rsistuta, etc.’ (vide Tai S.ILD.9 and 
Satapatha 1.4.2 for it). In the other mode the affix ‘ vat’ is used 
after each pravara-rsi and the remotest one is mentioned last (e.g., 
Jamadngnivat, Ürvavat, Ápnavànavat, Cyavanavat, Bhrguvat). 
When the adhvaryu chooses the  hotr priest the former 
employs the second method of mentioning the pravaras. Tai. S. 
IL5.11.9 seems to refer to this second mode ' The man who 
knows thus and for whom they invoke his pravara (group 
of illustrious ancestors) prospers himself and his enemy is 
repulsed.’ 

In the Kausitaki-brihmana IIL2 while speaking of the 
Samidheni verses we have this passage ‘ Now that he pronounces 
the list of the ancestors of the sacrificer, that is because the gods 
do not partake of the offering of him who has no list of ancestors; 
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therefore he pronounces the arseya of the sacrificer.’! In the 
Tandya-mahabrahmanas. (XX.15.9-11) it is said ‘the method of 
its distribution (of the fee of one thousand cows) is as follows: 
to him who is himself learned and sprung from illustrious rsis 


(arseyah) the gift should be made on the first day . . . . to him 
who is himself learned, but has no arseya (who is not sprung from 
illustrious rsis) the gift should be made on the 2nd day; . . to 


him who is not himself learned but who is sprung from (illustrious) 
rsis the gift should be made on the third day.’ In the Taittiriya- 
bráhmana 1.1.6.6 we are told * four priests sprung from (illustrious) 
sages partake (of the ádityacaru). This passage also occurs in 
Tai Br. IILS.2. In another passage of the same Brihmana 
(1.4.4.2) it is said ‘a bráhmaga who is àrseya should carry ' (the 
fire on a piece of gold tied by darbha grass). 

In one passage of the Aitareya-bralimana (VI. 14 or 28.6) the 
word pravara seems to beused in the sense of reference or address: ? 
* some one asks ‘is the Acchavaka addressed (like other priests) 
ornot?’. He should reply ' yes '." Herc it is used on the analogy 
of the use of the word pravara in the sense of invocation. In the 
same Brihmana (VII. 25—34.7) we have an interesting question 
and answer. Whena brihmana has been initiated (diksita) for a 
sacrifice it was announced in these words ‘a bràhmana has been 
initiated for a sacrifice.’ The question was asked ‘how is the 
initiation of a Ksatriya to be announced ? (z.e., should the word 
Ksatriya be substituted for brabmana in the formula of announce- 
ment). The reply given by the Aitareya is that ‘even in the 
case of the Ksatriya also the announcement is to be in the same 
form (viz., * a brahmana has been initiated); but with the pravara 
of the family priest (purohita). This is (certainly) that ; since he 
(the Ksatriya sacrificer), having laid aside his own implements 
(warlike weapons) comes to the sacrifice with the weapons of the 
brahmana, in the form of the brihmana and having become a 
brühmana (for the time being), therefore they should proclaim his 
(Ksatriya's) initiation (as a sacrificer) with the ürseya (pravara) 


1 


अथ TARA न ह वा अनार्षयस्य देवा इबिरशदन्ति तस्मादस्यार्गयमाद ॥ 
कौषीतकि बा. 111-2 


१ अथादारस्यच्छावाकस्य.प्रवरो न इति अरतीति ब्रूयात्‌ । पे. अ. 28-6 
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of his family priest and should invoke Agni with the pravara of hia 
family priest.’ In the sütras it is often said that Ksatriyas and 
Vaigyas have no pravaras of their own, but in their case the pravara 
of their purohita was to be employed or simply * Manuvat' 
or  Mánavaila-paurüravaseti' (vide — À$valüyanna-érauta-sütra, 
uttarasatka VI.15.4-5 and Baudhayana-srauta-siitra, pravara- 
praéna D4). We soe that the origin of this rule laid down in the 
siitras is to be found in the practice recorded in the Aitareya. In 
the same strain is another passage of the Aitareya-brühmana (VII. 
31=35.5) where it is said that the Ksatriya sacrificer is not to drink 
soma but only the juice of the Nyagrodha tree ‘He thus obtains 
the soma beverage in an indirect way, though he does not directly 
take in (drink) the soma,’ for Nyagrodha is indeed the king soma 
indirectly (as a substitute) Though a ksatriya he assumes 
indirectly the form of a brahmana by the diksà (consecration 
ceremony performed on the sacrificer) through the family priest 
and by the pravara of the family priest (being employed). As 
regards the Nivid Sükta of the Niskevalya-Sustra (viz., Rg. VI. 18), 
the Aitareya-brahmana (VITI.3.=36.3) remarks ‘ It is a hymn of 
Bharadvaja ; the Brhat Süman also is seen by Bharadvàja ; and 
is of the same nature (saloma) on account of connection with the 
same sage (having seen both). The sacrifice of the Ksatriya which 
has the Brhat for its Prstha (i.e. stotra) becomes successful. ” 
Here árseya seems to be used in the sense of being connected with 
the same (illustrious) sage. ` 

In the Gopatha-brahmana (Uttarabhāga III.18) we are told 
that when daksinà (fee) is given to one who is learned and sprung 
from sages (Arseya), thereby he prospers in the world of the gods, 
but if fee be given to one not learned and not sprung from sages, 
he (the donor) prospers only in the world of men.’ Vide also 
Gopatha (Purvardha 1.5 and 8) for a similar use of árscya. 


The Satapatha-bráhmaga (L4.2.3-4) also has an interesting 
passage on ürseya “He now calls on (Agni as the ancestral hotp). 
He thereby introduces him both to the rsis and to the gods (as if 
he were to say ‘ of great vigour is he who has obtained the sacrifice.’ 
This is the reason why he calls on (Agni as) the ancestral (hotr). 
He calls from the farthest end (of the sacrificer’s ancestral line) 
downwards ; for it is from the remote end downwards that people 
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are propagated. He (the Hotr) also thereby propitiates the lord 
of seniority for him (the sacrificer), for here (among men) first 
comes the father, then the son and then the grandson ; this is the 
reason why he invokes from the farthest end downwards.'! This 
shows that the three or five ancestors in whose name Agni was 
invoked were related by blood as father and son and not by 
apostolic succession. 
We may briefly summarise the results as follows :— 

The original meaning of the word pravara is ‘ choice’ or 
‘invocation of Agni’ and then it came to mean one or more 
illustrious rs? ancestors of a man who had in former ages 
invoked fire to carry their offerings to the gods. Pravara 
according to the sütras entered into sacrifices and was also 
closely counected with domestic matters, such as marriage, 
upanayana, caula. Argeye is a synonym of pravara and 
occurs even in the Rgveda in the sense of ' status of a rsi, or 
sprung from or descendant of a rsi? In the Rgveda Agni is 
frequently invoked by a sacrifice who says that he does so 
in the same way as great sages, like Jamadagni, Aurva, Bhrgu 
or Apnavana did. In the Hg itself names of pravaras such 
as Parfigara and Vasistha occur. In the Atharvaveda and 
the Vajasaneya Samhita arseya is used in the sense of ‘one 
sprung from a famous sage.’ In the Tai. S. árseya and pravara 
are used in the samce sense in which the sütras employ them 
The same sense occurs in the Tandya-mahabrihmana, the 
Gopatha, and in the Kausitaki-brihmana. The Aitareya 
contains Interesting information about pravara ; it also says 
that for kings the pravaras of their purohitas were to be 
employed. If one may hazard a. conjecture, it may be said 
that the gotra system was perfected first and the requirement 
as to pravaras in marriage was a further refinement. The 
treatment of gotra and pravara in the sütra period is a very 
interesting and controvertial matter which must be reserved 
for a separate treatment. 


1 saa प्रवृणीते । कपषिभ्यभेवेनमेतद्देवेभ्परथ निवेदयत्यय महावीर्यो यो ag 
प्रापदिति eure] प्रवृणीते । परस्तादवोक प्रवृणीते परस्तादर्वीच्यः प्रजा: प्रजायन्ते 
ज्यायसरपतय उ चेवैतं frat sé हि पितवाग्रथ gata पोतरस्तस्मात्परस्तादवाक भवणीतं । 
शतपथ बा, 1. 42:3—4 


SVAYAMBHUCCHANDAS BY SVAYAMBHU 
By H. D. VELaNkar, M.A. 


Introduction.” 


Svayambhü is an oll writer on Prakrta Metres. He is 
mentioned by Hemacandra and is also quoted by the commentator 
of the Kavidarpana. My attention was naturally drawn to this 
and I casually discovered in my conversation with Pandit Lalchand 
of the Baroda Oriental Institute that an incomplete Ms. of the 
Svayambhiicchandas existed in the Institute's library. I at once 
got ७ copy of it prepared for me and was very delighted to find 
that the work was indeed an important one from the point of the 
history of Pràkrta poetry and Prakrta Metrics. 

2. The Ms. is without beginning, the first 22 folios being lost. 
It is dated Sarnvat 1727 und seems to be copied from an older Ms., 
which, however, is evidently misread in several places by our scribe. 
It is for this reason that some of the stanzas cannot be properly 
understood. Unfortunately no other Mss. of this very valuable 
work are at present available. My Jinaratnakoga knows of none. 
I must consequently remain content with what I have got at 
present. In the Ms., the work is not actually divided into chapters 
but the repeated occurrence of a stanza indicating the conclusion 
of a particular topic in it suggests its division into 8 chapters. 
The stanzas and the metrical definitions again are not numbered. 
In the following edition, I have numbered the chapters as well as 
the stanzas for the sake of convenient reference. Out of these 
eight chapters, I am publishing for the present, the first three only 


* Tho following books and papers aro alluded to in the Introduction :— 
Hemacundra, Chandonuéisana, published by Devakaran Muleand at N. 8. 
Press, Bombay, 1912; Prikrta Paingalam, Bibliotheca Indica, Calcutta, 
1902; Virahinka, Vrttajitisamuccaya, odited with Introduction and Notes 
in JBBRAS, 1929, 1032; Nanditüdhya, Gathileksana, edited similarly in 
Annals BORI, 1033; Apehhraméa Metres, published, with RatnaSekhara’s 
Chandahkoga in the Appondix, in B.U. Journal, Nov. 1933; Kavidarpana 
with Com. and Introduction, published in the Annals, BORI, 1935. Tho 
Inst four are by H. D. Velankar. 
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which deal with the Aksaravrttas, treated wholly as Prakrta 
metres by Svayambhü. J intend to publish the remaining chapters 
dealing with the Apabhrarnáa metres exclusively, in the appendix 
to my second article on the Apabhramáa metres in the Bombay 
University Journal. The following is a brief summary of the 
“contents of the work. 


3. In the available portion of the first chapter, Svayambhü 
defines and illustrates 63 metres under 13 different heads beginning 
with Sakvari. i.c, metres of four lines with 14 letters in each, and 
ending with Utkrti, ie., metres of four lines, each containing 26 
letters whether short or long. The portion which defined the 
metres containing from 1 to 13 letters in cach of their four lines is 
lost as said above. Our author follows the old practice of defining 
and classifying the Aksaravrttas under 26 different heads, according 
as they contain from 1 to 26 letters in each of their fonr lines. 
Virahanka in his Vrttajátisammuecaya and Hemcandra m his 
Chandonusásana follows this method for defining the Aksarayrttas 
which according to them are properly the Samskrta metres and 
not the Prakrta ones. They are very probably right as I have 
shown elsewhere in my article on Apabhrarnga Metres, para 2. 
Our author, however, treats them as the Prakrta metres and 
illustrates them from contemporaneous stray lyric poctry written 
in Prakrta. I propose to discuss the nature of this poetry later 
on. Svayambhiü's list of such metres is indeed incomplete. Like 
the Kavidarpana, only about 100 such varieties, including those 
given in the Jost portion of the Ms., are given by him while 
Hemacandra has defined 286 varieties exclusive of the Dandakas. 
Virahánka gives still fewer, 2.c., 52 only. 


4. The metres containing more than 26 letters in a line are 
called Dandakas with the exception of Pipidika and three others 
which are designated as the Šega Vrttas by Hemacandra, p. 17b, 1.7 
and Kavidarpaaa, IV. 103. Svayambhü treats them as the ampli- 
fications of the Bhujangavijrmbhita which is the last of the Utkrti 
metres. Svayambhü's definition of a Dandaka is identical with 
that of the Kavidarpana, which means that the latter has re- 
produced from the former, and this is often done by writers on 
Prakrta metres. In this connection Svaynmbhit gives the method 
of finding out the Samkhya, če., the total number of the possible 
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varieties of each of the above mentioned 26 varieties. Here also 
is found the curious stanza quoted by the commentator of the 
Kavidarpana, and which first attracted my attention to 
Svayambhi’s work; gf. JBBRAS. (new series), vol. 8, p. 2. The 
verse mentions in particular, a schoal of Samskrta metricians 
represented by Mindavya, Bharata, Kàsyapa and Saitava, accord- 
ing to whom no Yati in the middle of a line requires to be 
recognized in Saimskrta. As instances where Yati is not observed 
by well-known Sarnskrta authors, Svayambhü quotes Sriharsa's 
famous introductory stanza, t.e., Sriharso Nipunah Hanh, ete., 
where the Yati after the 12th syllable is not observed in the first 
line and Mayüra's Süryasataka, v. 43, line 3, i.c., Tejorapaparaiva, 
etc., where also the Yati is not observed at the same place. 
Coming to the Dandakas, Svayambhü defines and illustrates 19 in 
all. Kavidarpana mentions only 11, while Hemacandra defines a 
few more than Svayambhü. | Virahànka mentions none at all. 


5. In the second chapter, the author defines the Ardhasama 
Vrttas, t.e., the metres of four lines, divided into two similar halves, 
containing lines of unequal length. They are 14 in all, te., 
Vegavati, Upacitra,  Calamadhyà, ^ Harinapadá, — Ketumati, 
Akhyánikà, ^ Viparitàkhyanikà, — Aparavaktra, — Puspitágrà. 
Bhadravaratika, Yavavati, Satpadàvali, Sikhà and Khanja, 
Hemacandra mentions all these and 18 more, while Kavidarpana 
mentions only 8. Calamadhyà and Harinapadá are respectively 
called Drutamadhyà and Harinoddhatà by both Hemacandra and 
Kavidarpana. As regards the last two metres, namely Sikhà and 
Khahjà, they are peculiar metres made by a mixture of Giti aud 
Skandhaka. In Sikhà, the first and the third lines are equal to 
halves of a Giti. while the second and the fourth are the halves of a 
Skandhaka. The reverse of this takes place in Khanja. In both 
again, all letters are short except the last ane. These two metres 
are defined in a different manner by Hemacandra, p. 21a/last line 
and p. 21b/!/f. But our author's definition is more practical. 
The substance of both is the same. According to the alternative 
definition given by Hemacandra, these same metres are Visama 
Vrttas with two lines each. They are only half in length of the 
metres as defined above. Asa matter of fact, they are the Gathinr 
and Simhiniof Pipgala, I. 70-72, where, however, there is no restric- 
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tion as regards the quantity of the letters used. Hemacandra also 
gives these varieties again under the Prakrta metres on p. 29a, 
11.9-12. On the other hand, Pingala's Sikhà and Khanja are 
much different. The former is a Visamavrtta (cf. I. 161) of tw 

lines, the first containing 24 short letters followed by a Ragana 
(815), the second containing 28 short letters followed by a Ragana. 
The Khabjà, however, is a Sumavrtta of two lines, each having 
86 short letters followed by a Rayana. It is curious to note in this 
connection, that according to Hemacandra’s information (p.23b/ 
4-8), Pingala’s Sikhà also is a Sama Vrtta of two lines, cach con- 
taining 32 Matris, but the first has all short and the second has all 
long letters in it. 

6. In the third chapter, we get the Visama Vrttas which 
contain four lines each of varying length. Thus Udgati with its 

arlants Saurabha and Lalita, Pracnpita with its derivatives 
Vardhamana, Suddhaviratika and Avrsabha (this is not mentioned 
by Hemacandra), Sloka with its varieties like Vrtta, Suvrtta, 
Pathya, Pathyávrtta and others, and lastly Padacaturürdhva 
along with its derivatives like Pathyapida (Pratyapida-Hema.), 
Apida, Mañjarī (this is Hemacandra’s Kalikà; according to him 
the name Mafjari was given to this metre by Bharata), Lavali 
and Amrtadhara are here defined and illustrated. 

7. Hereafter in chapters IV-VIII, Svayambhi discusses a 
very large number of metres that are used in the Apabhraméa 
language. I shall discuss them in detail elsewhere ; for the present 
I shall merely enumerate them, Thus in chapter IV, Svayambhü 
defines and illustrates Utsiha, Doha with its varieties, Matra of 
various kinds, Radda (the only strophic metre which our author 
defines), Vadana, Upavadana, Madilà, Adilà, Sundari, Hrdayini 
(Hialià), Dhavala and Mangala. In chapter V, the 24 metres of 
6 lines, divided into Jati, Upajiti and Avajati are merely 
enumerated with a few illustrations here and there (cf. Hemacandra, 
p. 38b/11 ff. and Kavidarpana, commentary on If. 30-31, for these 
varieties). In the VIth chapter, the Catuspadi metres ‘of 118 
kinds (110 Ardhasama, 8 Sarvasama), and the 40 kinds of the 
Dvipadis are defined with a few illustrations. Ten more Dvipadis 
containing from 4 to 10 Mitris in a line are defined without 
illustrations in the next, &.c., the VIIth chapter, while the last, te., 
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the VIITth chapter contains the definitions and illustrations of 
Utthakka (Hema. p. 37b/2), Madanàvatàra (not mentioned by 
Hema. 33b/2 among the Apabhramáa metres probably for the sake 
of convenience), and Dhruvaka, as also the 7 Chaddanikàs which 
are of the nature of Ardhasaina Catuspadi with the exception of 
the last which is a Satpadi, and the three Ghattis which also are 
Catuspadis, the first two of the Ardhasama type, and the last two 
of the Sarvasama type, and lastly the Paddhatika and the Dvipadt. 
A few illustrations are given in some eases. For the contents of 
the two chapters, Ze, VI and VIT, cf. Hemacandra, pp. 39-46. 
8. There are many things that appear unusual in this trent- 
ment of the Prakrta metres by Svayambhü. First of all, (a) he 
does not make any distinction between the Aksaragana V pitas and 
the Mitragana Vrttas. Like Virahànka, Svayambhit too defines 
even the Sarhskrta metres (ùe, the Aksaragana Vrttas which are 
generally used in Sarnskrta, ef. Apablrathsa Metres, para 2) with 
the Mitri Ganas. Both these authors do not mention the Aksara 
Ganas in any part of their work, yet this does not mean that they 
were ignorant of them. They simply chose to ignore them (ef. 
JBBRA*. 1932, p. 3). In his definitions of the various metres, 
Virahinka follows his own Paribhisi, which he ueseribes fully at 
the heginning of his work. The author of the Kavidarpans also 
has his own Paribhisi. Svayambhü on the other hand, has not 
followed any special Paribhása, but uses such obvious terms for 
the Matra Ganas as DA or DAARA fora Dvimátra, TA, TAGANA 
TAARA, or TAMSA fora Trimatra, CA, CAGANA, CAARA or 
CAMSA fora Caturmátra, PA, PAGANA, PAARA or PAMSA 
for a Palicamiitra, and CHA, CHAGANA, CHAARA or CHAMSA 
for a Sanmátra. The different. kinds of these Ganas are also 
similarly expressed by means of easily comprehensible terms. 
Thus * pati puvvala’ (T. 17) means a Pagana and a Tagana, both 
with a short letter at the beginning. LA is a short letter and GA 
is a long one; ‘cau parhsa savvaisesantalé’ (I. 31) means four 
Paücamátras, having respectively all short, first short, last short, 
and last short letters in them; ' saalauralnhü paruttaragà cha-pa- 
ca-ta-gana’” (I. 13) means a Sapmitra with all short letters 
(snalalahü), a Paficamatra with a short letter in the middle 
(uralahii-udaralaghu), a Caturmátra with a long letter at the end 
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(paraga), and a Trimātra with a long letter at the end (uttaraga). 
The only technical terms which he usesare those for a short and a 
long letter as also for the various numerals. VAKRA is a long 
letter represented by the sign S and AVAKRA, RJU, or ÜRDHVA, 
(only once at I. 116) means a short letter represented by the sign I. 
These were, however, very common terms used also by Virahànka 
and Pingala ; of. VIS. I. 14 and the note and also Pingala, I. 21. 
Thus, ' vahkavankoahiparimia ' (I. 71) means long and short 
letters measured by Udadhi, i.e., four in number and (occurring in 
succession); ‘ vaàküvankà maaraghararasi’ (I. 87) means long 
and short letters (coming in succession) and resp. 4 and 6 in number 
(maarahara—samudrza—4; rasa=6); ‘vahkavankesu’ (I. 91) 
means long and short letters (coming in succession), and five in 
numbereach; 'majjhajjü doppà ' (I. 93) means two Paficamatras 
with a short letter in the middle (madhya-rju—8IS). Also cf. 
I. 98, 116, 133 ; IIL. 1,7, 26 for similar expressions. (b) Another 
strange thing about Svayambhü is that not only does he treat the 
ordinary Sarnskrta metres as the Prakrta ones, regarding them as 
the Matra Vrttas and defining them as such, but he totally neglects 
the proper Prakrta metres discussed at great length by Hemacandra 
in his Chandonusasana, p. 28b and the following, and by Virahànka 
in his Vrttajatisammuecaya, Chs, IILIV. Many of these 
Prikrta metres are pure Matra Vrttas (cf. ' Apabhraméa Metres, 
para 13), while some are mixed Matra and Varna Vrttas (cf. ibid, 
para 16). In the Vrttaj&tisammuecaya, there are indeed a few, 
which must be strictly speaking regarded as the Varna Vrttas ; 
cf. E.g., IIT. 7, 8, 20, 21, 32-34, 50, 51,52, IV. 19, 22, 53-55, 57, 58 
61, 64, 72, 70, 77, etc. But these are obviously those Varna 
Vrttas, which the Prakrta poets of his days had made their own 
and treated for all practical purposes as the Matra Vrttas or the 
Prakrta metres and hence Virahanka defines them with Matra 
Ganas. (c) It is also noteworthy that- among the Apabhrarnsa 
metres, which Svayambhü discusses, he does not give any pro- 
minence to couplets and triplets, which as seen elsewhere, are a 
prominent feature of Apabhrarnga poetry in particular, though 
they are also found in Prikyta ; cf. Apabhrarnga Metres, para 27, 
The only strophie metre which Svayambhü defines is Radda 
(IV. 25). (d) But the important and interesting peculiarity of 
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Svayambhü is the illustrations which he gives for the different 
Sünskrta-Prakrta metres from a very large number of Prakrta 
poets whose names also he gives. He quotes 206 stanzas in this 
manner; out of these, 128 are illustrations of the Sanskrta-Prükrta 
metres, while the rest are those of the Apabhrarhga metres. The 
name of the poet is regularly given in the former case, while in the 
latter, 58 are without the name of the author. Almost all the 
illustrations of the Prákrta metres are stray lyric stanzas and do 
not seem to be taken from any longer poems. Svayambhii indeed 
does not mention any poems by name, though I. 34, and I. 49 
appear to belong to some poem, the former on a theme from the 
Ramayana and the latter on that of the famous Amrtamanthana 
episode (see also I. 96; 146). Most of these are love lyrics, and 
contain fine specimens of ' village poetry ' abounding in uncon- 
ventional and fresh descriptions of animate and inanimate nature 
usually connected with village life, though of course, there are a 
few, which are composed in imitation of Sarmskrta Court poetry, 
with conventional and uninteresting details. About twenty also 
contain the ANTYA YAMAKA which is such an important 
characteristic of Prakrta poetry (cf. VJS. IV. 106), particularly of 
Apabhrarnéa and Vernacular poetry; cf. I. 2, 14, 16, 20, 26, 30, 34, 
42, 46, 48, 49, 62, 68, 78, 80, 115, 120, 124, 130, ete. With the 
exception of a few, all these stanzas clearly bear the stamp of being 
composed by real Prákrta poets and not by the Samskrta poets 
attempting to write Prakrta poetry. There does not exist in them 
that fondness for compounds, for example, or for the grandi- 
loquence which so often mars the charm of the otherwise beautiful 
stanzas of the Setubandha. The names of the poets also shew that 
they belonged to the ordinary masses and were not meinbers of the 
higher circle ofthe Pandits. They are almost allnon-Jaina, at least 
there is nothing in the quoted instances to shew that they are 
Jaina. 


9. The following is a complete list, alphabetically arranged, 
of the authors quoted by Svayambhü :—1 Angavai, I. 152, 153; 
Angiragana, I. 7,12, 13, 28, 53, 66, 92, 99, 149, 150, 151, 163, 165, 
lI. 2, 20, 30, 31, III. 30; Ajarimara, II. 4; Ajjadeva, IV. 13; 
Abbhua, IIT. 2; Isahala (Visadhara), III. 4; Ubbhada, I. 68, 
JIL 8; Kalánuraa, IX. 22, HI. 6; Kaliisa, II. 18; Kumaraatta, 
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I. 180; Kumara Somma, I. 122; Kohanta, I. 24 ; Gunahara, I. 44, 
46; Goinda, IV. 17, 19,21, 23, 24, 26; Caummuha, IV. 2, VI. 71, 83, 
86, 112 ; Candana, I. 70, 146 ; Candaraa, HT. 20; Chailla, III. 15, 
32, IV. 15, 30; Janamaninanda, I. 94; Jinaása, IV. 28 ; Jivadeva, 
T. 88, 90 ; Johaa, I. 175; Nagaha, 1. 33; Niuna, I. 48, 72; Tiloana, 
I. 136; Duggasatti, II. 24; Duggasiha, II. 8, 10; Dhanadeva, 
IV. 11; Dhutta, IV. 6; Paricamanáha, I. 16, 57; Bahma, I. 4; 
Bahmaatta, I. 82; Matra, I. 144b ; Maüradeva, I. 22, 156; 
Máurdeva, IV. 9; Müladeva, I. 124, 126; Rajjautta, I. 157; 
Ravivappa, III. 10; Raha, I. 120; Lalaa, III. 27, 28 ; Lalahasahava, 
I. 62, IL 25; Laliasahàva, II. 14, IIT. 13; Lonua, II. 6, 12; 
Viaddha, III. 17, IV. 31; Vijjà, I. 6; Vimalaeva, I. 117; Veala, 
I. 177 ; Veranáa, I. 81, 86, 107, 109; Velànaa, I. 139; Silanihi, 
I. 96, 118; Suddhakai, I. 78; Suddharaa, I. 61; Suddhasahava, 
I. 9, 10, 18, 20, 26, 30, 32, 36, 38, 51, 55, 74, 101, 115, 132, 134, 138, 
159, 161, 171, 173, 11. 16, 26, 27, IIT. 19, 31, 32; Suddhasila, I. 49, 
59, 64, 80, 102, 104, 111, 113, 128, 137, 147, 148, 167, 169, 111. 12, 
IV. 18; Suhadaráa, III. 18; Haraatta, I. 76; Haradása, I. 42; 
Hala, I. 97. 

10. Out of these 58 authors, as many as 48 are quoted for 
the Pràkrta metres and 10 only for the Apabhramga ones. All 
except four or five are new. None except perhaps the doubtful 
Angavai=Angaria and Māla, are found in Weber’s list given on 
p. LVII of the German edition of Saptasatakam of Hala. Most 
of them have only one or two examples to their credit, though 
Angaragana, Suddhasahiva, and Suddhasila have resp. 18, 27 
and 16. A few of the names appear even suspicious. Thus 
Veranáa and Velinia may be identical and the same may be true 
of Maüra, Maüradeva, and perhaps Mauradeva on the onchand and of 
Bahma and Bahmaatta on the other. Similarly the five names 
Silanihi, Suddhakai, Suddharàa, Suddhasahiva and Suddhasiln 
are too similar to be the names of different persons. Some of 
these, along with the names Kalànurüa, Janamanáünanda and 
perhaps Veala are significant nicknames. It is again curious to 
note that two among these poets are women, Raha and Vijja. 
The many stanzas ascribed to Angiragana, Suddhasaháva and 
Suddhasila are all in different metres and mutually disconnected. 
This might suggest that these stanzas were composed with a definite 
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purpose, te, that of illustrating the different Prákrta metres, 
which means that these authors had themselves composed treatises 
on Prakrta metres and composed their own illustrations like 
Hemacandra. At first sight, the theory looks improbable but 
when we remember that at one time there did exist several works 
on Prakrta metres, as is shown by me at ‘ Apabhramáa Metres,’ 
paras 30-31, it need not be discarded at once as impossible. The 
names thatare familiar in the above list are only those of Udbhata, 
Kalidasa, Visadhara (Pingala) and Hala. None of the stanzas 
ascribed to these poets, however, is traceable in their published 
works. On the other hand, the stanzas quoted in the names of 
Kalidasa and Hala are very interesting. All stanzas at present 
known to have been composed by Hala are in the Gàthà metre, 
while the one quoted by Svayambhü is in the Sardiilavikridita. 
From what work of Hala then does Svayambhü quote this verse १ 
The quotation from Kālidāsa is still more puzzling, The only 
Prakrta stanzas which are ascribed by tradition to Kālidāsa are 
those that occur in the [Vth act of the Vikramorvasiyam. Looking 
to the context of our stanza, it seems to fit in very well at that 
place, but is not actually found there or anywhere else in the 
printed editions of the work. Usually these stanzas in the 
Vikramorvastya are believed not to be written by Kālidāsa ; but if 
our stanza is proved to belong to theVikramorvasiya, its ascription 
to Kalidasa by Svayambhü whoisat any rate earlier than 1000 A.D. 
must lend great support to the theory that Kalidasa himself com- 
posed these stanzas. The stanza is beautiful and would be quite 
appropriate in the mouth of the unfortunate king. Tt deseribes 
how the Pala$a tree growing on the banks of a river, was agit were 
offering libations of water to his deceased comrades in the forest, 
with his hand in the form of a single leaf of 8 low branch repeatedly 
touching the waters of the river on account of a gentle breeze of 
wind. 

11. Among the ten poets quoted for the Apabhramsa metres, 
Govinda and Caturmukha are very important. Six stauzas from 
the former and five from the latter are quoted by Svayambhü. 
All the stanzas of each are obviously drawn from the same work : 
those of Govinda from a work written in the Apabliramáa language 
on the story of Harivaméa or perhaps the early life of Srikrsna, 
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and those of Caturmukha from a similar work on the life of Sririma.. 
In the Apabhrarnáa: portion of Svayambhü's work (chapters IV- 
VIII), there are seven more stanzas on the story of the Harivarnga 
(VI. 45, 58, 98, 102, 152, VIII. 2, 9) and nine more on the story of 
the Ramayana (VI. 42, 65, 68, 74, 90, 155, VIII. 21, 25, 27). These 
7 and 9 stanzas, though very similar to the 6 and 5 stauzas of 
Govinda and Caturmukha in point of style, are nevertheless not 
accompanied by the names of their authors ; yet it is very probable 
that all the 13 stanzas on the story of Harivamáa were composed 
by Govinda and similarly all the 14 stanzas on the story of 
Ramayana were written by Caturmukha. Further if this inference 
is correct—and there is nothing which is likely to prove the 
contrary—we might gather one or two facts about these two 
Apabbramga poets. Firstly, we would be able to say that 
Caturmukha at least was a Jaina, because one of the unnamed 
stanzas (VI. 27) from the Apabhrarnga Ramayana is clearly based 
on the Jaina version.of the Ramayana story. But perhaps both 
may have been Jaina, since Apablhriunáa poetry was primarily 
developed and nursed by the Jaina laymen, as is proved by me in 
paras. 14-18 of my introduction to the Gathilaksana of Nanditadhya 
(cf. Annals, BORI. 1932, vol. XIV, p. 114%). Secondly, the fact 
that no two stanzas among these 13 or 14 are composed in the same 
metre is not without significance. It is not impossible that both 
these poets composed their works primarily with the intention of 
illustrating the various metres in the Apabhrarhga language. This 
is particularly evident since Govinda’s work on the Harivam$a 
contains illustrations of almost all the varieties of the Matra metre, 
occurring in the same context of the narrative, one after the other 
(cf. IV. 17, 19, 21, 23, 24, 20). 

12. The work is called Svayambhücchandas after its author. 
In the stanza repeated at the end of every chapter, it is described 
as Paücámsasárabhüta, Bahulirtha and Laksyalaksanavisuddha. 
Amsa means a Gana, usually a Matragana. The word is used in 
this sense by old as well as new writers on Prakrta metres; cf. 
Virahánka, I. 15, 18, 20, etc., Nanditadhya, vv. 7; 9, 12, etc., 
Ratnagekhera, Chandahkoga, vv. 52-54. The five Amas or the 
Matraganas which are generally used in defining Mitravrttas are 
those that contain resp. 2, 3, 4, 5 and 6 Matras in them. They are 
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called da, ta, ch, pa, sa by Hemacandra and ka, ca, ta, ta, and pa 
by Kavidarpana. Svayambhü's work is intended to be ‘ the 
essence of (metres) based on these five Mátrà Ganas,’ and also to 
give the definitions with illustrations of these essential metres. 
Svayambhü is an old writer. He is mentioned, (१.०., I. 106), as a 
respectable author along with Bharata and Pingala by 
Hemacandra, at Chandonugasana, p. 11६10. The opinion that 
there exist two different schools with regard to the Yati (ic, 
eiesura) in the middle of a line of the Samskrta metres seems to have 
been expressed first by Svayambhü. The school which disregards 
this Yati is according to him, represented by Mándavya, Bharata, 
Kasyapa and Saitava. All these are ancient writers and are often 
mentioned by Virahinka and Hemacandra. This studied dis- 
regard of Yati does not seem to have greatly impressed the people 
and seems to have been given up in course of time. We would 
probably not have known it, if Svayambhü had not recorded it. 
This verse from Svayambhü (E. 144) is quoted by the commentator 
of the Kavidarpana on I. 8. Svayambhü IV. 36 again seems to 
have been reproduced by the same commentator without mention- 
ing his name on Kavidarpana, II. 32. Svayambhii I. 140 is also 
borrowed at Kavidarpana, IV. 103. At present I do not know 
of any other references to either Svayambhü or his work in older 
works on Metre; cf. however, Annals, BORI., vol. XIV. p. 2 


13. Svayambhü was very probably a Jaina monk. The last 
few stanzas of the work warrant such a conclusion. Besides, in 
illustrating the Dandaka called Kimabina, he merely quotes the 
beginning of a stanza in that metre composed by one Vetàla, who 
obviously was a Jaina writer. The verse in question contains the 
praise of Mahàvira and when Svayambhü quotes merely the 
beginning of it, he means that the verse was very well-known 
and therefore did not require to be quoted in full. ITad Svayambhü 
been a Hindu writer he would probably not have done so, since a 
Hindu poet is not expected to either consider or mean that a stanza 
of Jaina devotional poetry was well-known. In another place, 
Svayambhi indeed quotes in a similar mannera stanza (144C) from 
Mayüra's Süryasataka, but this is perfectly natural and must not 
lead us to suppose that he was therefore a Hindu! Because, as 
described by me in para. 14 of my introduction to the Gathalaksana, 
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(cf. Annals, BORI., vol. XIV, p. 11), the Jainas were necessarily 
compelled to study the important Kavyas and Natakas of the 
Hindus for getting a good knowledge of the Sanskrta language. 
To a Jaina Pandit, therefore, these Kàvyas and Nàtakas were as 
well-known as they were to a Hindu Pandit; but the latter was 
not expected to be so very well acquainted with the devotional 
literature of the Jainas. Thirdly, it must be remembered that the 
Apabhramán literature appears to have been mainly developed by 
the Jainas, and the Svayambhiicchandas which assigns such a 
prominent place to the Apabhrarnga metres must ordinarily have 
been composed by a Jaina. At least no Hindu author has yet 
been known who has either written Apabhrarnga poetry, or has 
contributel in any significant manner to its development. 

14. Svayambhhü must have lived in the 10th century of the 
Christian era, at the earliest. The manner in which he is quoted 
by Hemacandra shows that he was separated from the latter at 
least by a century or so. But we cannot push him too far back 
and consider him as having lived a few years after the two well- 
known poets of the 7th century, ४.८., Sriharsa and Mayüra, both of 
whom are quoted by Svayambhii at I. 144a, 144b. The developed 
state of the Apabhraméa literature which is reflected in his treat- 
ment of the Apabhrarnáa metres clearly shows that Svayambhü 
cannot be assigned to such an early date. 


श्री स्वयंम्भूच्छन्द्‌ : । 
परन्तगा सअलमुद्दाउपुव्वला | हुवान्ति ते किर रुइरा तआरआ || १ n 
रुइरा तस्सअ-- 


सुसामिए णिवलिअए भभरिगआ । ससोत्तिआ गअमअतिम्मआङ्गेआ N 
मिलन्तछप्पअरवसुक्ककण्टिआ । धराअले रुअइव खग्गलद्रिआ ॥ २ ॥ 


चउचा परोरणिहणारगा गुरू | जइ संहुबन्ति चरणेसु णन्दिणी ॥ ३ ॥ 
णन्दिणी वम्हस्स-- 
किसि(मि)णो ससी ण स दिवा विराजए 
किमणंगओध(व्व १ )गदुमस्स कोसुमं । 
इअ संसआणुबगअस्स मे मई 
तइ दिट्रए ण लहए AAAH ॥ ४ ॥ 
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ZRAZ सम्मत्ता | सक्करी वोत्तव्वा | 
छन्द वसन्ततिलप्‌ चडचा सपंसा | सव्वन्तरन्तपरगा मुहलावसेसा ॥ ५ ॥ 
वसन्ततिलअं विज्ञाए — ( दिवाअरस्स--110(0) 
उद्दृष्डकोअणदकोमलकोसकन्ती 
कन्ताकुचग्गदरण्केटइअप्पकाठ्रो | 
मित्तदिआईरिउचारुबि लासेणीणं 
सम्माणदाणभअभोअकरा करो दे ॥ ६ ॥ 
अद्दवा अङ्गारगणस्स-- 
कण्णुप्पलं घांसणतित्तकवोललोलं 
बालाइ दुद्धघवलच्छिपह।विहिण्णम्‌ | 
पावेइ णीलर्माणमोत्तिअपम्मराअ-- 
चित्तस्स पिच्छामेव कामसरस्स सोहम्‌ ॥ ७॥ 


दो दोण्हि मज्झे णिइणसअळळा पंसा । 
एसासंबाद्दा सअलगुरुछआराणं ॥ ८ ॥ 
असंबाहा सुद्धसहावस्स--- 
अव्चो वालाए विसमरअसमत्ताए 
अन्दोलन्तेणे पिहुळचलणितवेणम्‌ | 
Meal BAF हरह सुरअभंडारं 
कंचीपालबो धरइव कणिरो दारम्‌ ॥ ९ ॥ 
अवरं च तस्सेअ-- 
पेच्छन्ताए णिव्भरसुरअसमत्ताए, 
algal पाआ विडकडिअडमारूढा । 
णम्देहिं दिण्णं बहुजणभिव सण्णन्त 
हाहाहो HB TA गहवइसव्वस्सं ॥ १० ॥ 


लहुतगणजुअं दोण्हि पा लावसाणा 
ag TEINS जीअ णन्दीमुही सा ॥ ११ । 
णन्दीमुही अङ्गारगणस्स-- 
qag पुलओ सेद्विन्दू गलान्त 
फुरइ अहरओ जपणं जाइ हासं । 
थरहरइ मणो णिच्चला ठाइ दिद्री 


c. 


इअ विविहरसा ह्वान्ति faa AmA ॥ १२ ॥ 
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सअलडरलहूपरत्तरगावरा 
छपचतगणआ इमा अपराइआ ॥ १३ ॥ 
अपराइआ तस्सअ-- | 
करमुदकमले भुआगळणालए 
णअणकुवछए पओदरहंसए | 
अलअभलिउल णिअंबजलाहए 
TAT पिअअमो सर्व कलत्तए ॥ १४ ॥ 


परगुरुदुसुणी पहरणकलिआ ॥ १५ ॥ 
पहरणकलिआ पंचमणाहर्स--- 
पिअ. घणसमए परिहर NAT 
सु1-सरि-पुलिणम्पिव रम रमण | 
analy विरहं ण agg हिअअं 
पअणुतणअंल जलमिव टिअअम्‌ ॥ १६ N 


लहुगुरुछजुअं तत्ता पता JASI 
करिमअरभुआ छन्दे IA इमा ॥ १७॥ 
करिमअरभुआ सुद्धसद्गावस्स-- 
रिउइाहेर जळे माअंगगाहाकुले 
हअधअविद्द छत्तोह फेणुञ्जळे i 
णर्रासरकमले खग्गावळीमीणए 
रमइ रणसरे édied war महम्‌ ॥ १८ ॥ 
रविलहुपरगुरुजुअझुचचित्तम्‌ ॥ १५॥ 
उवाचित्तं सुद्धसद्वावस्पत-- 
अवडिअणइअडविभड्कुडुडगं 
अलअणविडभडकडि गलिअद्गम्‌ | 
सरहसरअरसवसपुसेओसं 
जरणमिवरवसद्डसइमतेस ॥ २० ॥ 


लच्छी पंचग्गहेण। जदि पूरन्ति ते ला ॥ २१ ॥ 
लच्छी मञरदेअस्स-- 

बित्थिण्याआसरण्गे सूरदावाग्गडढूं 

संझाजालाफुलिंगे तारआछारपुओे | 
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दुखं बिंझाअमाणे कालकीलामसिल्ले 
पच्छ ध्दुम्माअमाणं केत्तकोलित्तखण्डम्‌ ॥ २२ ॥ 


दिप्पंच॑ Faxed ला पूरणे जोण्हिआ ॥ २३ ॥ 
जोण्दिआ कोहन्तस्स--- 

आसासाइ।सुसाहं «ag zd 

तारापब्भारफुछ थोरकपिक फलं | 

अल्लीणेणङ्कपावेखे धन्तालिथाओज्झिअँ 

एअ पेच्छाहि कन्ते आआसकप्पदमम्‌ ॥ २४ ॥ 


गच्छा पा BIS दो चता परगा जअ | २५ ॥ 
जआ सुद्धसहावस्स--- 

राहाए तारहारे थणे पडिबिंबिअं 

कण्हू बालाइ wo बलात्त पलाजअम्‌ | 


णाउं रिद्वारिणावि प्पिआ इअ gga 
गाढं BIT men उणो अवयूहिआ ॥ २६ ॥ 


सक्करी सम्मत्ता ॥ १४ ॥ अइसक्करी वोत्तव्वा || 


लहुगुरुछजुआओ पुव्वला दोण्णि पंसा 

जणमणदरपाआ मालिणी एरिसी सा ॥ २७ ॥ 
मालिणी भगारगणस्स--- 

घवलमिअ que चच्चिऔ चंदेगणं 

कअमिव aqad केअईपछलेणं । 

गअभिव सवर्णतं दन्ततालंकमेक्कं 

उभ ससहरबिम्बं वासवासावह्वूर ॥ २८ ॥ 


सअलमुददल पा दो; Fal उरगा; गुरु 
सुकइजणपलत्ता इमा उवमालिणी ॥ २५ N 
उवमालिणी तस्सेअ--- 
सुहअ qiqa माणं पुणा ण कुणन्तिआ 
तुद्द चलणपणामं गआवि ण रात्तिआ | 
ण लहड तणुअंगी ANT सुहच्छि 
णुणअ पिअपासं पसण्णमुहच्छिअम्‌ ॥ ३० ॥ 
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जडू उण चउपंसा सब्वाइसेसतला । 

गुरुणिहणमिणं तं चंदुज्जुअं भण्णए ॥ ३१ ॥ 
चंदुज्जुअं सुद्धसहावस्स--- 

अहिणवसासेलेहा संज्ञाअवाअंवआ 

सहइ कसणमेद्दे विज्जुप्पहाभासुरे | 


उअ पसरिअजीह कालस्स काले महे 


जथकवलविळद्धा दाढव्व TAUB ॥ ३२ ॥ 


AAA लहुत्तरा गुरुं च जत्थ तोलअम्‌ ॥ ३३ ॥ 
dissi णागहस्स-- 

एत्थअन्तराम्मि वेअमुक्षवाणजालभं 

वारिऊरपूरि उण्णमन्तमेहकालअम्‌ | 

जुज्झमज्झतकखणुग्ग उग्गरोसपुण्णअं 

धाइअं पवइगमाण रक्स्सेन्दसेण्णअम्‌ ॥ ३४ ॥ 


दसचउळहुपरगुर अ ससिअला ॥ ३५ ॥ 
ससिअळा सुद्वसद्दावस्स-- 

फुडिअकमलक्ुवलअसरणिअरा 

परिमलामेलिअभमिअभमरउला i 

TAU ATTA TUT अला 

afte ण qu सरआदिणकमला ॥ ३६॥ 


वसुसिरिकिअजइ माणिणुणणिअरो ॥ ३७॥ 
मणिगुणणिअरो ga drea — 

घणरसणमुहुलचलरमणअले 

समपहरमिलिअकलमणिअखम्‌ | 

समसलिलणिवद्विअलिअतिलअं 

उभ gU तइणिवरविसमरअम्‌ ॥ ३८ d 


विज्जूमालाहितो दोप्पा लोअरा गं च चिसा ॥ ३५ o 
चित्ता तस्सेअ-- 

wal जेठी (agr मेद्दा चिज्जुपुञ्जा सचावो 

धारासारत्थारत्थम्बत्धिप्पिरं अन्तरिक्खम्‌ | 
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रण्णे रण्ण मोरा सद्दाअन्ति द्दा हन्त एण्हि 
अत्ता पत्ते वासारत्ते पंथिआ मा मरन्तु ॥ ४० ॥ 
अइसक्करी सम्मत्ता ॥ १५ ॥ अट्टी बोत्तब्वा । 


लहूगुरू णिरन्तरा जहि स पंचचामरों ॥ ४१ ॥ 


(पंच) चामरो हरदासस्स-- 
घणोहवारिथोरथंवतिन्तणिन्तगन्धआ 
समुग्गमन्तमन्दमन्दकन्दळंकुरिष्आ I 
सिलिधगंधडद्मुद्धछ'पअंघआरिआ 
जणेइ दुःखआई पंथिआण रण्गभूमिआ d ४२ ॥ 


aga ege जहिं स चित्तसोह एस ॥ ४३ ॥ 
Maas गुणहरस्स-- 

दुण्णिवारवारणन्दतिक्खलरगछिण्ण एहि 

मुकदकणीसरन्तबाणधारातिण्गएद्िं । 

चीरतुंडमुइखडटङ्वाछिण्णदुग्गमेटि 

एरिसेवि आहवे स वीरओ विलासमेइ ॥ ४४ ॥ 


सत्तता लहुत्तरा TRH च चित्तमेअम्‌ ॥ ४५ ॥ 
चित्तं तस्सेअ-- 

सक्कचाववंक्कभावभूलआभअङ्कराइ 

गच्छमाणराअहंसदी SWAT TUS | 

विप्फुरन्तविज्ज़ु लाललाबिअग्गजी हआईं 

पंथिआण घाविआइं पाउसब्भरक्ष्खसाई ॥ ४६ ॥ 


अन्तमुहाइसव्वसअलसअललहुणो | 

TAIM गुरुं च गअवरविलासिअअम्‌ ॥ ४७ ॥ 
गअवरविलांसअअं णिउणस्स-- 

हा महुमासबंधु विअसिअकमलसर 

दिण्णसस्कमित्तए॒षडरकरपसर । 

कत्थ गओसि गिम्ह जलहररवमुहळं 

थंवथिरंसुएहि रुअइव गअणअलम्‌ ॥ we ॥ 
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अद्दवा सुद्धसीलस्प-- 
मन्द्रदिण्गघाअत॒लमिडिअसालेलअं 
पाअडपोम्मराअमणिकिरणरुहिरअम्‌ । 
तक्‍खणदिठुसत्तठिआसेढिळफुरणअं 
दौसद VAT मअरहराहेअअम्‌ ॥ ४९ ॥ 


दो छा दोप्या सअलमुहगा पुव्वाइलगुरू । 

एक गन्तं मअणललिअं छन्दम्मि पअए ॥ ५० ॥ 
मअणलालिअओ सुद्धसहावस्स-- 

aae सणिअसणिअं माअन्दगहणे 

अन्देलन्ति तर्दाणबिइअ MERTEN | 

कामुच्छङ्गे रइमिव ठिअं «gw पहिओ 

मुच्छे पत्तो णिअअघरिणीकीड सुमरिउं ॥ ५१ ॥ 


भणइ सअललहुअप्रचळादेहिमिद ॥ ५२ ॥ 
अचलदिही अज्ञारगणस्स-- 

विडुलिअचिउर महरअलकअबण--- 

मव्रिल्पुलअर्भारअथणजुअमबि i 

रइरससणिअमणिअमुहलिअमिइ 

सहइ सरअमविरअमइ सहि तुह ॥ ५३ ॥ 

AST सम्मत्ता ॥ १६ ॥ अइअट्टी चोत्तव्वा ॥ 


उरन्तउअरन्तवंकचगणा पता equ | 

हुबन्ति चलणेसु जीअ पुहवी इमा TAT ॥ ५४ ॥ 
पुद्दवी सुद्धसहावस्स-- 

विउद्धकरपङ्आ मुदरमिअइजोण्हुनलो 

विणिइणअणुप्पला अलअधोलिरिनिदन्दिरा । 

पशोहेररहङ्गिआ गदिरणादिरुन्दद्रहा 

सरिव्व सरउव्भवा कमलगोरिआ सोहए ॥ ५५ ॥ 


पछा दोपपा चसो मुहळतिगुरू सब्ब उरला | 
गआरन्तो सेसो gag चलणे सा सिहरिणी ॥ ५६ ॥ - 


36 H. D. Pelankar 


सिहरिणी पंछमणाहस्स--- 
qi लद्धो बन्धा सअलगुणमन्ते quur 
वरं दीहं कालं गिरिगह्णमञ्झ णिर्वासअम्‌ । 
वरं दुद्रेणासीविसाबिसहरेणावि रमिअं 
ण संजाअं qst पिसुणपारिवारेण AZT ॥ ५७ ॥ 


मन्दक्कन्ता तिमुहगुरुछा Fears पत्तअ च ॥ ५८ ॥ 
मन्द्कन्ता सुद्धसीलस्स-- 

gueii भसल्मुहल॑ हारिपुण्णाअदामं 

केसासत्तं सरसमउअं मालिअं माऊईए |: 

कण्णासत्तं णवदलजुआलङ्किएक कलेव 

Raa मरणद्दिअआ देइ दुप्पंधिअज्झा ॥ ५९ ॥ 


दा च्छा उरळपगणा जिस्सा इमा हारिणी ॥ ६० ॥ 
हारिणी सुद्धराअस्स-- 

èi चंदं तरुणतरणिं दळण पुब्वण्हए 

बुद्ध लद्धावस्तरामेव d gi गअं aes | 

दोसग्गाही असअलअलो खत्था खड खामओ 

वको मित्तोवरि सइ ठिओ जो तस्स कत्तो सिरी ॥ ६१ ॥ 


चंसअलम्मि सव्वतिअला चउकलणिद्दणा 
अन्तमुहाइसव्वपरसव्वलहुअपरगा ॥ ६१ ॥ 

dnas ललहसहावस्स-- 

दाहिणमारुएण परिहट्सरहितरुणा 

माइवमासआम्मि हसिअव्व सअलतरुणा । 

तुम्ह महं च एत्थ पणिअं णिसुणड मलओ 

घेष्पइ अण्ह( म्ह! ) कस्स सुद्ओच्चिअ परिंमलओ ॥ ६२ ॥ 

कोविभ च॑सचत्तललिअंति WAZ इमम्‌ ॥ ६३ ॥ 
qaqa galeta — 


भूरि तलाअवारि विमले कुवलअपउर 
पोम्मपलावसन्तिरुइरं विअगणमणिअम्‌ 1 
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~ 


णेब्छइ चाअओ क्रअदिद्दी सुरवइबिदिअँ 
चुबइ वंसवत्तवडिअ जळलवमवि सो ॥ ६४ ॥ 


पगुणपगणा दाछा बंका GEIST पा अ FRA ॥ ६५ ॥ 
पोम्मं अज्ञारगणस्स--- 

विसमसुरए केसामेडो घोलिरों मन्दमन्दं 

WEE समअ उत्थंघेणं ARAM रम्मो । 

उअह तरुणा मा हो कोर्स बालिआए fara 

कसणधवलो मज्झे दिण्णो वम्महेणं पडोब्व ॥ ६६ ॥ 


उरलपगणा दो ORBI d चेअ सा रोहिणी ॥ ६७ ॥ 
रोहिणी उब्भडस्स--- 

फडहिगहणं qx gi रण्णं करंजाउलं 

सरआदिअह्दो पिक्का साली TAS सीअलम्‌ । 

वसइ स पिओ तास्ति एको अत्तादि तत्ता सअं 

उअह विगआ। भत्तं घेत्तुं aT पलोह TAA ॥ ६८ ॥ 


हशिणिचरण dur छंसो तिअद्ध( अं!) चआरआ ॥ 

सअलळगुरू सब्बोरष्भन्तरालगुर्गुह ॥ ६९ ॥ 
हरिणी चन्दणस्स— 

मळअपवणो चंदालोओ वसन्तसमागमो 

परहुअरवो वीणुग्गारो TH जरूच्छुणे । 

ण तह मिलिआ एदे «eq जणान्त Wü दिहिं 

सुरअसमए Faisal जहा Ais TE! ॥ ७० ॥ 


भावक्कन्ता विसमजगणा पआरगणुत्तरा | 

वंक्कावंकोअहिपरिमिआ उराइगुरूरला ॥ ७१ ॥ 
भावक्कन्ता णिउणस्स-- 

चंदा ql कछसहिअओं रवी करचण्डआ 

पारावारो पअइजलद्दी सिद्दी भाविणीभओ | 

सकी सक्को विसमणअणो हरो सगओ दरी 

णाहो Ase उण णिरुवमों अणअगुणालओ ॥ ७२ ॥ 
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अइअठ्री सम्मत्ता ॥ १७ ॥ दिही वोत्तव्वा ॥ 

TERM छलहुअजठरा जत्थ सा चित्तछेहा ॥ ५३ ॥ 
चित्तलेहा सृद्धसद्दावस्स-- 

थाभातंवा अद्दिअतणुइआ वीअचंदष्स Sul 

लग्गा णिध्द सरअघणथणे THAR विहाइ । 

रण्ण (न्तु?) a गअणतलिमाए दिव्वसंझावहए 

बचंतंणाहिमकरवइणा णक्खखत्तिव्व दिण्णा ॥ ७४ ॥ 


छलहुछगुसआ दोप्पा Heal पुन्वला चन्द्माला ॥ ४५ ॥ 
चन्दमाला हरअत्तस्स-- 

उअ Wege चत्तुज्जाणं वच्चमाणं कहिपि 

किर कमलमिणं बालापाए भोलिमाए णिलीणम i 

कलमुहलरवं तं स सोउ RAISA 

णिवसह णिलए मा हा see णउरं कूजिअंव ॥ ७६ ou 


दोण्णि लहू हुवन्ति जइ गअवरबिलासअए 
छत्तगणन्तअम्मि भणइ dí भमरवअम्‌ ॥ ७७ ॥ 
भमरवअं सुद्धकइस्स (णिडणस्स--1001-10(0) 


मेहकआहिसेअजलपसमिअरअणिअरा 
णच्चिरचच्चरी अरवसुहलिअकुसुअसरा | 
उग्गअचन्दाविवकरघवलिअसअछदिसा 
कस्स दिहिं ण देइ भण मणहरसरअगिसा ॥ ve ॥ 


छा चत्तारि चउक्कला पणिहणा सब्वन्तउरगा । 

अन्तासेसविरामगा अ तमिणं सहुलललिअम्‌ ॥ ७९ n 
सदूलललिअं सुद्धसीलस्स-- 

बाला वालामेअड्ठवंकभुमआ दीहच्छिजुअला 

रत्तासोअणवल्लपाद्रवपआ विम्बाहरदला | 

लोआणन्दिरसन्दचन्दमुहिआ ASLAM 

सव्वाणंचिअ संघडन्ति ण विणा पुण्णहि घणिआ ॥ ८० u 


सव्वासेसाई परुरठरगा चआरगणा इम | 
तम्सिं मज्झन्ते पगण; गुरुणा भणन्ति कुरा ङ्किअम्‌ ॥ ८१ ॥ 
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कुरङ्गिअं वम्हअत्तस्स--- 
संगामारंभे सुहडवहुळे सुराणवि दारुणे 
विच्छिण्णं सासं अरिहअरिणा किणाविअ राइणा | 
सीसकक्कन्तं भमइ गअण अधोवरि संठिअं 
मिप्पिडावत्थं गअमिव खर्ण कुलालपभामेअम्‌ ॥ ८३ ॥ 


^ 


जइ इरिणिमुहे एक्का अण्णो लहू लाखिअं इमम्‌ ॥ ८३ ॥ 
ललिअं वेरणाअस्स-- 

पहअसलिलए धारासारे णहंगणखग्गए 

पसारिअणिविले वासारत्त घणेहिँ RAET | 

सरआदिणसिरीलोहारीए SW भधोइए 

उअ रविपडिमासाणच्छित्ते फुरन्ति किरच्चिणा || ८४ || 

ag दरिगिआमज्ज्विद्न BAT इमा हरिणीपअम ॥ ८५ ॥ 
हरिणीपअ तस्सअ-- 

‘angang दूरं जाआ कीस? !; ' एस सहावओं' 

“सुमुहि मालणा दीणाआरा कि 2; 'सआ घरक्रम्मअमू ' 

* भरसि अहवा argi कि!?; मुक्कमण्णु णिरुत्तरा 

णवर पइणा आल्गिउं गेहिणी परिडबिआ ॥ ८६ ॥ 


TRA मअरहररसा गमज्झदुचाचलम्‌ !! ८७ ॥ 
अवलं जीवदेअस्स-- 
“सव्वा भूमी णरसिरभरिआ सलोहिअकइमा 
AIT सुण्णा हरिहरपसुह्या सुरावि समागआ | 
कत्ता गच्छ? अझुणिअणिलअं भणन्तमिवाउलं 
कंठच्छिण्णं भमइ भडसिरं णहच्चि(म्मि?)अ केवलम्‌ n ८८ ॥ 


सद्दाहिन्ता परलहुपजुअं एका गुरु Rent d ८५ ॥ 
केसरं तस्सेअ-- 

णो aga परमणसहिअं दुठुक्कुराणं ga 

णो सोअव्वं खलजण वअणं वज्जासणोसण्णिद्‌ । 

णो daa किवणजणवदे Seis दीणक्खरं 

साहिप्पाअं णड इव समर Te कवन्धं ठिअम्‌ ॥ ९० ॥. 


H. D. Velankar 


RIEL परलपजुअं दा गआरावसाणं 

mest एसा कुखुमिभद्आवेलिआ छन्दअम्मि ॥ ७१ ७ 
कुसुमिअलआंविह्लिआ अङ्गारगणस्स-- 

aĝ सालत्त चरणजुअलं सत्थरे पन्थिअम्स 

weal कि एअं णवरगलिअं कङ्कणे वन्दणद्रम्‌ । 

अज्जं ऊढाए sp चरिअं MIA quu 

अम्हाणं azi भणिअ सणिअं बन्दिअं पंसुलीए ॥ ९२ ॥ 


इसुरसलगा सज्झज्जू IIT च agez ॥ ५३ ।। 
अणङ्गळेहा जणमणाणन्दस्स-- 

कणअमइझा अम्हेकाजाई ATA एत्य SITE 

FATATA कत्तो UTA कुण्डल गण्डदेसम्‌ | 

उअइ ATH पाएणालिद्ध णिव्विसिसा हआसा 

agga जणे सोएणाउण्णं णेउरं ओरसन्तम्‌ ॥ १४ ॥ 


FI है SN 


el समता ॥ १८ 0 अदादहा वात्तव्वा ॥ 


= 


छो चा तिण्णि दुपा दभाराणहूणा सव्वन्तसज्झन्तगा 
wal ara गुरू जहि च तामेणं सदलविक्कीडिअम ॥ ५५ ॥ 
सदूलविक्कीडिअं सीलणिहिस्स-- 


के सेअद्विसिरे जआ दसतिरं wed ust राहओ 

आणीअं कइणा पअण्डगड्णा सेउस्स केणम्पि हु। 

चिन्तन्ते च सआ णहंगणगआ TST ज॑ Wau 

`A 

कत्तो सामलए गिरिम्मि qeu सिंगै ससंकुज्जलम्‌ ॥ ९६ ॥ 
अहवा द्वालस्स-- 

कामं garag सकासुमसरं तुण्णं तिअच्छाह अं 

ad जं जुवईजणो ण कुविओ त॑ अत्थि से कारणम्‌ । 

इेलासज्झजअं समत्तमिणमापाअन्तरालीकअं 

केसाकेसिणिबन्धणाच्चिअजअं एत्थम्ह को मछओ ॥ ९७ ॥ 


बंकज्जू बाणा मुद्दतिंपगणा (१) जत्थ तं पुप्फदामम्‌ ॥ ९८ ॥ 
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पुप्फदामं अङ्गारगणस्स-- 
झंकारोलीणं परहुअविरुअं; सुन्दरा सिन्दुवारा 
पुण्णाआसोआ; विअसिअकमला इंसमोहा सरोहा । 
HAMM गहिअमहिअलोलम्मिआ सा मभच्छा 
उम्नाहे! डाहो Faq भणसण तेण तिस्सा बिओए ॥ ९.९ ॥ 


से सूराहिन्तो परलहुपजुअं गं चन्द बिप्बे इमम्‌ ॥ १०० d 
चन्दविम्बं॑ सुद्धसहावस्स-- 

FANE गहगणसबल थोउग्गिअं जोण्हिअं 

गाढे ed इआवहरुइरं कोसुंभिअ बण्णिअम्‌ । 

èi विच्छाआ ल्हसिअजरअरं रोलारिउं war 

दठुठ्वा भव्वा ZAR णहासेरो सोमं सिआ सीअलम्‌ ॥ १०१ ॥ 


रसा दो THAT मुहलपरगा GT पा SAT गम्‌ ॥ १०२ ॥ 
रम्भा सुद्धसीलस्प-- 

णिसाचदालोए aE से.असंभन्तचित्ता 

Be णिद्धामोए ण लहुण रइं चक्क पोम्मसण्डे | 

खगं अप्पच्छाआघडिअसालिळे मनि उम्मिमाणोा 

गआ तीरातीरं करुणमुइला जाअजाआविओओ ॥ १०३ ॥ 


इमच्चेअ च्छाआ जइ रसजुआ पा दोण्णि wear गुळ ॥ १०४ ॥ 
छाआ तस्सेअ-- 


हला दिद्वा g विगअकुसुमा णिण्णेहमूला हआ 
इमा मुक्कामोआ TSAR संजाअसेअप्फला | 
बलामोडिज्जन्ती aga AKU मासण agiia 
HE बुढ्गासाइं गलिअमअणं HZ गआ कोहली || १०५ ॥ 


इहाइच्चाहिन्तो उरगचजुअ गुरू मअर्दिआ ॥ १०३ || 
मअरन्दिआ वेरणाअस्स--- 

पिए रेवातीरे भरसि VAS मणोहरकाणणे 

गए वासारत्ते सरअसमए सअन्दपओसए | 

कअं गासध्दंसे Hass guns सुदं gé 

Ba चित्त aed इअ सुमरिउं करी परिमुच्छिओ ॥ १०: || 
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ARA सम्मत्ता ॥ १९ ॥ कड वात्तब्वा ॥ 


रसास्सा स्गेहाप्‌ मुहलपरगुरू दाण्णि पा लोअरा गम्‌ || १०८ ॥ 
सोहा तस्सेअ-- 

इमं जम्माउव्व पिअअम ण मए सिक्रिखअँ कोणुबन्धों 

तुमं एक्करगाही सुहअ ण मुणिमो कुप्प मा जप्पमाणा | 

अलं सब्बङ्गेसु पआलअपुलआ चुंबिरी दीहरच्छो 

गआ णाहीहुत्तं कलमणिअरवा लिङ्गादिण्णग्गहत्था १०९ N 


गद्दी पई अ दोग्गा सुहसअलपारन्तला चित्तमाळा ॥ ११० ॥ 
चित्तमाळा सुद्धसरीळस्स -- 

एण्हिं एस्थम्ह गामे सुलहृवसही दुक्करं पंथिआणं 

एका देइणिवासे तरुणपहिओ संपइ्च्चेअ gu । 

wed चित्ते cad घणघणरव तेण तं कंपि गीअं 

mB दळुण जेण करुणहिअओ होइ लोओ अससो || १११ ॥ 

दोच्चा चत्तारि पंसा सअलसअलगा JANEE । 

सेसंसे गावराई AZ गुइसहिओ एसा सुवअणा ॥ ११२ ॥ 
सुवअणा तस्सअ-- 

पारावारो ALM SAUER SI अ qul 

fad पूरिजमाणो जइवि परिमिअं से तंचिअ जलम्‌ । 

रेबाबाद्दो समुदं भरइ सविसअं a च सभले 

आजम्मन्तं वहन्ता अर्खाळअपसरा दीसन्ति विरला ॥ ११३ ॥ 

कई सम्मत्ता ॥ २० ॥ qag वोत्तव्वा ॥ 


सभलमुद्दाइसब्वणिहणाइलहू णिहणन्तपारगा | 
णवातिअछा ae च किर सत्तमचेण भणन्ति सिद्धिअम ॥ ११४ ॥ 
सिद्धी सुद्धसद्दावस्स-- 
विआसेअकुन्दसन्दमअरन्दाणेरन्तरकासहासआ 
कमलमिलन्तलोलभसलाबलिरुद्धणहन्तरालआ | 
पुलिणभमन्तचन्दकिरणाहअहंसविइण्गसोह्आ 
सरआणिसा हरन्ति भण कंव ण पंथिअसत्थमोद्भा ॥ ११५ ॥ 
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दोच्चा WI; मुहंगप्पठममुहपुराउद्ध पा सद्धराप्‌ ॥ ११६ | 
सद्धरा विमलएवस्स-- 

Wi जुत्तप्पमाणं कसणघणणिहं दाणडब्भिण्णगण्डं 

चण्डं उइण्डसुंड सुरहिमभजलोसित्तपाअप्पदेसम्‌ | 

मत्तं भिगोपगीअं राविअरताविअं कण्णतालोपवीअं 

एअं पेच्छाहि कन्ते कमलिणिणिलअं वक्षमाणं gan || ११७ ॥ 
अहवा सींलाणिाहस्स-- 

जत्ता पेसेइ दिद्ठि सरसकुवलआपीइरूअं सरूआ 

सुद्धा इद्ध सळीलं सवणविलसिर दन्तकन्तीसणाहम्‌ । 

तत्ता कोअण्डमुठ्ठी णिहिअवरसरो गाढमावद्धलजो 

दूरं आणाविदेओ पसरइ मअणो पुव्वमारूडवक्खो ॥ ११८ |! 

पअई समत्ता || २१ ॥ आअई वोत्तव्वा । 

सत्तचआरगणाइगुरू गवरा जइ सा भणिआ TERT ॥ ११९ N 


SI राहाए--- 
मत्तकरिन्दकबोलमओज्झरपङ्कपसाहरणसामलिआ 
दाहिणमारुअमेलवआ मअभेभ्मलिआ भसलावलिआ | 
केअइकसर श्रूसलिआ पसरन्तमणाहरणीसणिआ 
घोलइ कामिअणोवरि णज्जइ वम्महमुकसरासणिआ ॥ १२० M 


छो उरला उरन्तउरअन्तमञ्झपरगा जहिं च चगणा । 
एरिसलकखणण Hl हुवन्ति किर मद्द अस्ल चरणा ॥ १२१ ॥ 


Wes कुमारसोम्मस्स-- 

ज चडवाणलण समअं अणाइणिहणं wast 

ज मअलंछणेण सुहसंगमण aga ठिअं च सुइरं | 

जं च विस इरस्स अमअं सुराण रअणाअरण विहिभं 

तं अविणीअभाण अकुलीणआण गरुआण देन्ति(अ) FE ॥ १२२ ॥ 

आअइ समत्ता ॥ २२ ॥ Aag वोत्तव्वा ॥ 

जइ उण मद्दअस्स छगणोवसाणगुरओ तमस्स ललिअम्‌ ॥ १२३ ॥ 
east मूलदेवस्स-- 

उअह इमं पडत्थवइआइ सन्दणवचन्दणद्दधवलं 

करणिमिअं विसण्णवअणं तहिपि तरलामलच्छिजुअलम | 
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णहु अरुणप्पलम्मि कमले कआबि कमलम्मि णीलजलअं 
इअ RAST बिगअं कहिँपिं ण BA चलालिवलअम्‌ ॥ १२४ ॥ 


मत्ताकीळा बिम्जूमालाउवीर gag जइ मणिगुणणिअरो ॥ १२५ n 
मत्ताकीळा तस्सेभ-- 

बद्धा दोला RZ चूआ महुअरपलवरपरहुअत्र्ळा 

उद्दामा पुण्गाआमोआ मअमुइआमलिअमहुलिहसुहला | 

Pa रत्तासोआरामा तह विउलजल(ज)कमलसरा (१) 

अत्ता पत्ता दुक्खं देन्तो विरह्िजगमरणमिव महुसमओ ॥ १२६ ॥ 


y 


विकई AAA ॥ २३ ॥ BRE वोत्तव्बा | 


अठुचआरा मुहसअलगुरू सब्बलद्व परमुहमुद्दगा अ ॥ 

TAGE सव्वयुरुअरइअं GHANA इणमिह तणुईए ॥ १२७ ॥ 
ang बुद्धसीलस्स-- 

जाअइ भङ्गा अह पडइ Ae जत्थ जणो कुणइ ण परिसंगं 

अख्खविओ ओविसणइ अ He द्दोज्ज बसे विदिअफलबिद्दंगो । 

पेच्छद्द बाणो गुगघडिअतणू तिम्मगओ quí सहइ एअं 

किंव ण FR उवल्हइ णरो दुखसहो पअइ रिउसहाओ ॥ १२८ ॥ 

संकई समत्ता ॥ २४ ॥ अइकई वोत्तव्बा ॥ 

काँचवआ सा रूववईए जइ उर्वारे हुव मणिगुणाणिअरा ॥ १२९ | 
कोाँचवआ कुमारअत्तस्स-- 

कामसरोघाअक्रणसीलो गअरइजुवइ(१)जणमणद्रणो 

मन्थरसचारं वहमाणा पिभर्मिलअमिहुणजणदिहिजणणो i 

सीअलभावासासिअसन्तो भसलमुद्दरळजणमणहरववणो | 

वाअइ पन्चूसम्मि वसन्ते मलअगिरिसुराहिपरिमलपबणो ॥ १३० ॥ 


अइकई AAT ॥ २५ ॥ उक्कइ वोत्तव्वा ॥ 


न्ताइत्तिगविरइअमविरलचउलहुअसुवद अचषाहं तम्‌ ॥ ५३१ ॥ 
aaa सुद्धसहावस्स-- 
फुछेलाबणपसरिअपरिमळपरिपिहअसभलभुअणाभो ओ 
माथद्धुग्गअसुमणसकुवलअवणकमलपस/रिअरआमोदो । 
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aza पिअपरहुअमहुअरमहुरअररइअरवसंगीओ 
अब्वो FEAT हरइ मणहर मलअगिरिसुरहिसिहरुद्ेसो ॥ १३२ ॥ 

गेभा लासा पो मज्झज्जू परगुरुंचतगणणिहणं मुअङ्कुविअंभिअम्‌ ।।१३३॥ 
भुअङ्गविअंभिअं तस्सेअ-- 

कामुक्कोेआआओआ वाआ मलअगिरिसुरहिदुमदिण्णगंधमणेहरा 

सन्दच्छाआ जाआ ZA कलअलिअवद्दलकलकोइला लवणुर्भडा । 
पाम्मावासा इंसुग्गीआ परिमालिअभसलपरिडंबिअ कमलाअरा 
एसो पत्तो मार।अन्तो बिरह्दिअगहिअअपरिंसोसओ महुमासओ ॥ 33v ॥ 


THE समत्ता ॥ २६ ॥ 


एत्थ लहुअहिअलहुणा चत्तारि पियीडिकाइ ; णव करह | 
होन्ति azg पणचे; मालावित्ते तओ पञ्च ॥ १३५ ॥ 
सा पिपीडिआ तिलोअणस्स-- 
अव्वो गिम्हें उण्हा वाआ दिवसअरकिरणवणदवभरिआ जलन्ति दिसामुद्दा 
यासारत्ते दूसंचारा णबजलअजणिअजलवहलपद्दा णिरन्तरकदमा | 
हेमन्ते कोसद्दीभावा घणतुद्दिणपपवणपडिपदअदुमा ण देन्ति पवेसअम्‌ । 
TZIA कत्त दे अत्ता अणुदृबसु सुहअ सइ सुर असुदं रसाअणसण्णिदम्‌ ॥१ ३ ६॥ 
करद्दो सुद्धसीलस्स-- 
खाम सामा सासुक्कम्पा मुइकसणकहढिणपरिमालिअघुसिणमसिण- 
धणजुअल भुआहि Meas । 
कामाअत्ता IFAM चलरमणकणि ररबमुहलरसणिआविहूसाणिआ इमा ॥ 
घोठ्लावेन्ती केसामेळं वरसुरहिकुसुमरअमिलिअभसलमुहालिभा 
विसंढुलगत्तिआ । 
Asa सुद्धा मग्गा लग्गा समसलिलक/लिअकर धरिअसिढिलरसणिआ 
जणेण पहासिआ ॥ १३७ ॥ 
पणवो सुद्धसहावस्स-- 
ara] रन्दो कुन्दच्छाओ सरअघणतुदिणकमलवणकुमुअहरहसिअसिभतणू 
ससङ्गकसज्जला | 
तारो WAI घवालिअजलथलगअणजणसअमुअणअलपरि- 
सरप्पसाह्विअदिम्मुह ॥ 
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लोआलोअच्छेअं गन्तुं दढकढिणविअडकलअलघडणपडिवडणवलइओ 
| णरेन्द तुह जसो | 
SAT सेअप्पाआरो उअ हरइ परमतिहुअणसिरिम"हरविरइभ- 
रइमन्दिरस्सव सढिओ ॥ १३८ ॥ 
मालावित्तं बेलाणाअस्स-- 
a दूरं दूसंचारों खरभरसिसिरभरिअग्रिरिगहणगरुअणइणिवह- 
असुहगइवहो समीरणदारुणो ॥ 
एसो Wel मासो wee पिअअम वस णिवसणकम लरइअ- 
।थरमउअतडिमसुहलअणए Sueno | 
गन्नावत्ताहिन्तों रम्म॑ सिअविहअसमअगअससिणमभरदर- | 
पुलिणसअलजलमणहरं मुणीणवि ead । 
सोवखागारं ÄRA रम सुहअ हिमअररअहिमहरिणमअ- 
घुसिणघणसुरहिपरिमलं णिअम्वअळं महम्‌ ॥ १३९ ॥ 


छब्वीसक्खरअद्दिअं जे दीसइ किंपि रूवअं दीहम्‌ । 
d दण्डअंति wong पिपीडिआई MTT ॥ १४० ॥ 
छन्त्रीसपन्तिआओ पढमगुसलहुअणिरन्तरा तत्थ । 
agg सेसाओ परसरिसा gaan होई ॥ १४१ ॥ 


उत्तस्स दोण्णि भेभा अइउत्तस्स अ हुवन्ति चत्तारि । 


एअ दूणं Nat जावच्छव्वीसपेरन्तम्‌ ॥ १४२ ॥ 


VAG BAIA तद्द सत्तारहसदृस्ससंखाओ । 

वाआलीसं लक्खं TEES सव्वाओ ॥ (१३४२१७२६) ॥ १४३ || 
जअदेअफिङ्गला सक्कअम्मि दोब्यिअ जइ समिच्छन्ति । 

मंडब्व भरहकासवसेवल(यव)पमुहा ण इच्छन्ति ॥ १४४ d 
जद्दा--श्रीहर्षा निपुण: कविरित्यादि ॥ १५४४७ ॥ 


जहा मऊरस्स--तेजोरूपापरेवेत्यादि ॥ १४४] ॥ 


agaang परा लोअरा पा इमो दण्डओ; सत्तहि चण्डबुड्ी परेकेकवद्गीअ 
अण्णण्णवव्चाळजीमू अळीला अरुद्दामसंखुत्तरा ॥ १४५ It 
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चण्डवुड़ी चन्दणस्स-- 
णर्वारेअ समरं पहाअम्मि पारंभिअं तूरपूरन्तभेरीदरीभासुरम्‌ । 
मअरहरतरङ्गसंघाअसंकासधुव्वन्तसेथद्वअच्छत्तमाबाउलम्‌ | 
अणवरअरवमुकएकक माहुत्तपज्जत्तण।राअचक्कादिणाणाउहम्‌ | 
मअमुइअकरिन्दकुम्भत्यलारूढपाइकतिक्खासिषेप्पन्तमोत्ताहलम्‌ ॥ १४६ ॥ 
अण्णो सुद्धसोलस्स--- 
विहलिअघणरोहसेहन्तयामेइपञच्चन्तसाली फल; लुद्धकीलावलीकीलिरे । 
मणहरणवीलवोसदृकन्दादरुभन्त कुछध घूलीर अन्प्रारिए ॥ 
कलमकणभमन्तकेभारअअन्तघुक्कारगोवीकळ्ग्गीअमुच्छिनमाणुज्ञुए । 
इअ पिअ सरअम्मि मा ag मोत्तूण मं पेच्छ अण्णेवि एए 
विसण्णा qè पंथिआ ॥ १४७ ॥ 
अण्णवो तस्सेअ-- 
पसरिअखरमारुभन्दालिआ।सत्थङ्ञिज्जन्तपत्ताहसद्दाळवाआरि- 
पूरिजमाणंबरे | 
दिणभरकरतत्ततत्ताहचिक्खळलोलन्तकोलालिदाइकखअ- 
FAVA ॥ 
घणत्रणदवदाहडज््न्तवरवभ (१) छछुञ्मडोरकरिसन्तत्यणसन्तमाअङ्ग- 
जूहाउले । 
पिअअम इअ एरिसे गिम्हआलंमि मा वच्च माणेसु थोरत्थ(णा-) 
ढिङ्गणुद्दमसोक्खाईँ मे ॥ १४८ ॥ 
वालो अङ्गारगणस्स— 
विअसिअसिअसिन्दुवारइमुद्दारमाअन्दमन्दुददलिज्जन्तगोन्दीर- 
7 उद्दामवोमङ्गणे | 
फुलिअवउलचम्पआसोअपुण्णाअए भुत्तआमाअमत्तालिमाला- 
कलत्तालवाआलकोलाहले ॥ 
अहिणववरविदमा अंबउब्थिण्णपालासफुल्लोइदिप्पन्तकन्तार- 
F वेपन्तवोळन्तपाराअए | 
पिअअम इअ एरिसे दारुणे दुण्णिवारे बसन्तम्मि वच्चन्ति मोत्तण जे 
कन्तिअं ताण कत्तो एहम्‌ ॥ १४९ || 
जीमूओ तस्सअ-- 
हरगलगरलालिणीळुप्प च्छा अगञ्जन्तकुम्भीरधाराहर- 
द्वन्तचामीअराआरविञ्जुञ्जले 
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मरगअमणिभित्तिसंलग्गसोवण्णपदप्पहापूरिए पुप्फचावस्स 
गेहेव्व अच्चन्टगज्नन्तढक्कारवे ॥ 
विरइअवरपोम्मराइन्द्णी लद्धवेदूरखंभच्छिअं तोरणं वासअ सक्कचाचं 
vig पेच्छिउं पन्थिआ i 
ण चलइ मणअंपि हा सामलच्छी पिआ तुझथोरत्यणी दुकर जीवाए ag- 
Ha TF पाउस मुच्छिओ ॥ १५० ॥ 
लीलाअरा तस्सेअ-- 
पिअअम विरहे तुमे त्तीअ इन्दीवरच्छीअ wed शुह्दवेइ णो चद्ण णो 
जलद्दा सुरुद्दावि चन्दस्स णो चन्दिआ । 
ण अ परिमलपूरपूरन्तकप्पूरपारीरओ णेअ वीणा ण वेणुज्झणी णेअ 
कामस्स बाणोव्य जो पंचमो पंचमो ॥ 
ण az पिअ ARa पोम्मिर्णापत्तादेज्जन्तसज्जासु णो अगणुज्जाणए 
णअ पालेअसाअंमि केलीहरब्भन्तरे | 
इअ बहुगुणरम्मरामागणे काम कामेसु गन्तूण तं कन्तिअ जाव सूसन्त 
णे सामलगाअ अंगाई सोअग्गिणा ॥ १५१ ॥ 
उद्दामो अंगवइल्स-- 
पहसमाहमडडुदेही दढंकोणुलग्गो कुणन्ता तशेणत्थए सत्थरे थोरकन्तच्छिओ 
णेइ अज्जाइरे जामणि पंथिओ । 
णवारिअ अवरेण थित्ती णिरुद्धावलावेमहं दंडअं ळ॑घमामाकरड्कं इमं 
फोडमामुट्रिअं ढोवाणं पूरमाभंजरे ॥ 
असहिअवअणेण अण्णेण मा भण्गओ डकुडड़ाहिचावा णदप्पेण दिण्णो 
gé एअमेक्कक्कम पाम्ह ढिक्काहिं जागुन्दलम्‌ 
णिसुणिअकळह व d तत्थ maza falas देन्ति तालोइअं केवि 
वाक्काईआअन्ति बम्गन्ति अण्ण अ अप्फोडमाणा तहि ॥ १५२ ॥ 
संखोवि तस्सअ-- 
पणामिअसरसिध्दगंधव्वजक्खे।हचूड।माणप्फंसदिप्पन्तपाआरविन्द्‌ 
कुलीणक्खसंक्कन्ततेज्लोककीरन्तवदन्तथुत्तीसअम्‌ ॥ 
परिमिलिअविणिल्लालणेत्तरगणिन्तग्गिडजझन्तकामङ्गाणम्मु- 
कलब्रकदेवासुरदामहाराइअक्कीरमाणप्पलाबाउलम्‌ | 
संबहलरुहिरोहखिप्पन्तदुप्पच्छलंवन्तदुग्घोटचम्मंवराबद्ध भोइन्दर्कचीविमुंचन्त- 
फुदन्तजालावलीभीसणम्‌ । 
इअ qag Wenge जरावज्जिअं जण्हवीतोअसिततत्तमंगं 
जडाजूडसोहन्तचन्दद्धखण्डं सअंभु सिवं संकरम्‌ ॥ १५३ ॥ 
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इअ चंडवुद्रिपमुहा संखन्ता दुण्डआ इमे भद्र । 
ज उण उत्तरपमुद्दा ते माळादण्डआ Bai ॥ १५४ ॥ 


विसमलहुणो पआरा परा लोअरा जत्थ इच्छाइ चज्झन्ति सो 
दण्डओ चन्द्चालोत्ति णामेण ARZA ॥ १५५ ॥ 
सा चन्दवाला मऊरदेवस्स-- 
कहिमि कलहोअमाणक्कासप्पीविद्दत्थेण संकुदिओ वेठुविन्देग आलिन्दओ | 
FRÀ सिरिखण्डकप्पूरकत्थूरिआकुकुमुप्पण्णपंकेण एकक्मोंआहओ ॥ 
कहिमि अहिसेअसिगंबुधाराणिराअप्पवाहेण दूराहि VERA सिञ्चिओ | 
काइमि णडकन्तपप्फार३न्देहिं सोहग्गसूराइणामावलासेसमुच्चारिआ ॥१५६॥ 
अवरो रज्जउत्तत्स-- 
कहिमि चलिअं चलन्तेण अण्णउर थोरमुत्तावछीहारकेऊरकंची कलावेहिं 
गुप्पंतअम्‌ । 
वहलसिरिखण्डकप्पूरकत्थूरिआकुदुसुप्पीलकालाअसुम्मासाचि।क्खलपन्थेसु 


खुपन्तअम्‌ ॥ 
धवलरूघअतोरणच्छत्तचिण्हप्पडाआंवर्लामण्डलूव्भन्तवालिन्द्णी लेधआरे 
विसूरन्तअम्‌ | 
मुदळचलणेउसुग्धाअझंकारवा हित्तहंसोहमग्गाणुलग्गन्तछक्न्त - 
हेलागईणिग्गमम्‌ || १५७ ॥ 


जइ लहुअपआरापरा पुन्वला जं जहिच्छाइ बज्क्षन्ति सो दणडओ 
सीहविक्कन्तणामो ॥ १५८ ॥ 
सीहविक्कन्तो सुद्धसहावस्स-- 
उअ सरअणिसाए रमन्तो समं Tess राहाइ Bel करे 
पुंजिअं धूलिपुंजम्‌ । 
ललिभउअहहत्थेग पच्छाइऊण च्छिवत्ताई णीओ सभं जाव 
सकेअकेलापएसम्‌ ॥ 
विहलिअकररोहोपला एइ जात्ता पुरो पुण्णिमाअन्दगेन्दी- 
णवेन्दीवरच्छी किसङ्गी । 
विहसिअ सविलासं पुणो तीअ सो गाढमालिंगिओ साअरं चुम्बिओ 
णिव्भरं.रामओ अ ॥ १५९ ॥ 
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लहुयुरुभछआरा दो परा gerer पा जहिच्छाइ बज्झन्ति सो दण्डओं 
भेहमालाहिद्दाणो ॥ १६० ॥ 
मइमाला तस्सेअ-- 
ण रमइ दलसमन्दे सुन्दरे सिन्दुवार ण रुन्दारविन्दे ण माअन्दमन्दार एसुं । 
ण लिअइ वडळग्गे णो अ आणंनगोरे पिअंगुद्धगोच्छ ण पुण्णाअणाओइएखुं ॥ 
ण पिअइ मअरन्दं कामभक्रिव्व णा फुलिअं मलिअं णो असाअं ससोआउलंगो | 
aq meg पिउच्छाच्छप्पआ पेच्छ कच्छ भरन्ता पिअं मालई 
सा वसन्तम्मि कत्तो ॥ १६१ ॥ 


सअललहुअछआराहि पा पुव्वला जत्थ इच्छाइ बज्झन्ति सो दण्डओ 
चण्डघेआहिहाणा ॥ १६२ ॥ 
चण्डवेओ अङ्गारगणस्स-- 
सालिलवहणणिसित्तं गआ जाव संकेअए सत्थरं पच्छिऊणे 
जुआणं च IZ च FARAT ॥ 
कइअवघडिएणं कडीए xs पाहिऊणालिअं Tata रुअन्ती 
अ भर्गा कडीउछआसे N 
पुणरवि अहिअरोसाव्व रेसाअ मारेड अत्तत्ति तो उत्तसन्ती गओ देव्व 
जेणम्हि सन्ताविआहम्‌ ॥ 
इअ वहुबिहपभारं सबन्ती विडं पंुली लकिखिऊणं सह्दीए हला 
एहि वच्चाम गेद्देत्ति णीआ ॥ १६३ ॥ 


सब्वपा लोअरा जत्थ इच्छाइ बज्झान्ति सो दण्ड ओ 
मत्तमाअङ्गलाली अरो ॥ १६४ ॥ 
मत्तमाअङ्गलीलाअरो तस्सेअ-- 
रत्तओोसित्तपेरन्तळद्धन्धगिद्धक्खअन्तच्छवीहृच्छणन्वन्तभूओद्दए । 
मुक्कभक्ूअवोकारवुत्त।ळवे आळघोरदृदासब्भमन्तग्गिजालाउले ॥ 
मुककंकालकावालिउठुन्तदह्वाद्वारवुबभन्तविग्घो द ्सन्तजोईजले | 
एरिसे भीमरूए मसाणे सआ णञ्चमाणो सहं देउ तुम्हाण देओ हरो ॥ १६५ ॥ 
लहूगुरू णिरन्तरा जहिच्छिआ हुवन्ति जत्थ दण्डभो इमो 
अणङ्गसेहरो ॥ १६६ ॥ 
अणङ्गसेहरो सुद्धसीलस्स-- 
विसालभाललोलघोलमाणकज्जलुज्जलालभालिमालिआउलोवसोहिए i 
विउद्वमुद्धदुद्धणिद्वपम्दलामलव्भमन्ततारदीहृरच्छिरत्तकन्तए ॥ 
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बिसद्टसन्दकुन्दगोच्छसच्छकोमळल्रसन्तादात्तेदन्तवान्तकंसरालए | 
इमंमे एरिसे मुद्दारचिन्दए पिएइ जा पिआहरं महुव्व सा 
सउण्णओ || १६७ ॥ 


सव्वता लहुत्तरा जहिच्छिआ जहि हुवान्त सा इमा 

असो अपुप्फमंजरित्ति ॥ १६८ ॥ 

असोअपुप्फमञ्चरी तस्सअ-- 
तिक्खखर्ग धाराभिण्णदुण्गिवारवारणेन्दकुम्भपीटठपत्थरोहृदुर्गमा ए | 
दीहबाणभिजमाणजोददे दरु उखंडपज्झरन्तसोणिएक्कपाणिआए N 
दाण्णिमाअजाअकाअणिन्तरत्तसित्तछत्तपुन्डरीअमुत्तकेससेबलाए i 
एरिसीअ सत्तुवाहिणीणईअ asa णाहओ किवाणबीअओ 
समुत्तरेइ ॥ १६९ ॥ 


जइ सव्वच आरगणा अवसांणगुरू AAT भाणिअं PEAT ॥ १७० ॥ 
कुसमत्थरणं सुद्धसहावस्स-- 
सुपहुत्तसराअअहससमूहसमुष्दूअपकखपरिविंखअएहिं सआ । 
दिणणाहफुरन्तकररगसहस्सविफंसवि बोह्िभअन्तरणहि HEA ॥ 
भमरेहिं जहिंछिअअं महुपाणविमोहिअएहिं चलेहिं विरंचिआओ i 
कमलेहिं कओ रजओहसुसोहेअएर्दि मअच्छि विहॉसिअओ 
सरओ ॥ १७१ ॥ 


सव्वचआरगणाइगुरू णिहणे दुगुरू जइ तं पभणन्ति 

भुअङ्गविलासं ॥ १७२ ॥ 
भुअङ्घावेलासो तस्सेअ-- 

वासहराम्म वरे कसणाअरुडड्रिअधूवसुअंधमगाहरए कमणीए । 

पीणघणुण्णअचक्कलधारथणीअ Asi परिपेह्विअवच्छअलो रमणीए ॥ 

कोमलबाहुलआदढवेढिअओ पडिवदसुणेत्तविअसिअए सअणीए | 

qaz णिदिअअं हिअअच्छिअअं सहि जोच्चिअ पुण्णजुओ स णरो 

रअणीए ॥ १४७३ 


qus, पआरा णिबज्झान्त aÑ जहिच्छाइ सो peA सीहको ला- 
हिहाणो ॥ १७४ 
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सीहकीलो जोहअस्स-- 
अणन्तो महन्तो अकन्तो सअन्तो अणाई अमाई अराई असाई । 
अजाइ ASE AAS अभोइ अकेहा अमाहा AWS! अखाहा ॥ 
समुत्तंगदेद्वो परिच्छिण्णणेद्दों हआसेसवाद्वा तिलोईअ mA तए 
मोकखमर्गे | 
हओसब्वसंगो सुविण्णाअणेओ qui देवदेओ महं देउ बोहं 
समाहिं च णिक्षम्‌ ॥ १७५ ॥ 
सव्वत्तपा लावसाणा णिवज्झन्ति जत्तो Wes पमोत्तृण सो दण्डओ 
कामवाणोत्ति ॥ १७६॥ 
FAA वेआलस्स-- 
‘fost णमो वीअराआ ^ एवमाइत्ति ॥ १७७ ॥ 


पंचंससारहूए बहुळत्ये लक्खलक्खणविसुद्धे | 
एत्थ सभंभुच्छन्द उत्ताइबिद्दी परिसमत्ता ॥ १७८ ॥ 


II 


विसमे चलणे तिचआरा । अन्तपरन्तगुरू सगआरा ॥ 

इह वेअवइअ वरद्ध | दोधअअं जइ बीअचउत्ये ॥ १ ॥ 
वेअवइ अङ्गारगणस्स-- 

कमलं डसिअं तरलेहिं । पेच्छिअ सच्छसर भसलेहि d 

भरिअं पद्विएण पिआए | घोलिरअंव मुद्दे अलएहिं n २ ॥ 


fred जइ तत्थ चउत्थओ । तो परगो उवचित्तअनेअम्‌ ॥ ३ ॥ 
उवचित्तअं अजरामररुस — 

बडपिक्कफळोट्रि मअच्छिए | उज्जुअले जुअले उअ कन्ते ॥ 

परिमुकमले कमले अलिणो | तुज्झ मुह णअणेठ्व भमन्ते | ४ ॥ 

दोहअरूअसमक्कमपुब्वो । लहुचगणो जइ सा चलमज्झा ॥ ५ ॥ 
चलमज्झा लोणुअस्स-- 

पेच्छ पिए धवले ससिविंव | हरिणपअंकणअं पडिहाइ ॥ 

चन्दणचचिअए तुह वच्छे । कसणथणक्षमुद्दं व विद्दाइ ॥ ६ ॥ 
विसमे चलणे उबचित्तअं । दुअविलंबिअअं जइ सेसए ॥ 
इअ एरिसळलतरखणसंजुअं | कइअणेहिं कअं हारिणप्पअम्‌ ॥ ७ ॥ 
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हरिणप्पअं दुग्गसीहूस्स-- 
णवकेअइकेसरधूसरे | महुअरे कुसुमाम्म मिलन्तओ ॥ 
इसिओव्व सिएण दुरेहओ । अवुह मा भम रे भमरे तुमम्‌ ॥ ८ ॥ 


णिइणोअरन्तगुरुचा ग॑ । जत्थ समाहि एक्कगुरुपुञ्वा ॥ 

चरणा हुवन्ति इअ जिस्सा | केउमई कईहिं भणिआ सा ॥ ९ ॥ 
केउमई तस्सेअ-- 

Mae तारकसणेहिँ । सुन्दरि जे णिएसि wem ॥ 

मअरद्धआणुगअरूआ | ते सुहआ जिअन्ति जिअलोए ॥ १० ॥ 


जत्थेन्दवज्जा पढमे तइज्जे | उवेन्दवज्जावि दिए चडत्थे ॥ 

अक्खाणिआ सा भणिआ कईहिं । PAR उपजाइमज्शे ॥ ११ ॥ 
अक्खाणिआ लोणुअस्स-- 

रण्णं वरं सेविभए ward | विसं वरं दुठुभुभंगमस्स || 

वाही वरं दुम्मरणं रण च । ण वासओ दुज्जणमञ्झआरे ॥ १२ ॥ 


इमा पत्ता विवरीअपुव्या | अक्खाणिअच्चेअ विवज्जएगम्‌ ॥ १३ ॥ 


विवरीआक्खाणिशा खलिअसहावस्स-- 


सचन्दणा णीलमुह्दा वहूए । गंधंधपुप्फंधअगुंजमाणा t 
सन्ति कन्दप्पप हुप्पवेसे | वञ्जन्तसंखब्च सिअत्थणा से ॥ १४ ॥ 


सअलसअलउत्तरन्तला | चउतगणा गुरुअं च अन्तए di 

तणुल्हुमुहगा दुचा AT | तमचरपत्तमिणं तओ समम्‌ ॥ १ ॥ 
HAUT सुद्धसद्दावस्स-- 

करिवर भर मा सरन्तए | कमलमुणालवणाई सीसए ॥ 

करिणिकरणिवेसिआइए | भणसु सआ सुहिओव्व को जणो ॥ १६ ॥ 


णवर अवरवत्तपाअअन्ते | अद्विअअरेकगुसम्मि फुलिअग्गा ॥ १७ ॥ 
फुह्लिअग्गा कालिआसस्स-- 


अवणअविडआ णईपळासो । पवणवसा धुणिएक्कपण्णद्दत्थो ॥ 
दवदहणविवण्णजीविआणं | सलिलमिवेस qus पाअवाणम्‌।। १८ ॥ 


तत्थाइतइज्जुळ qud । जुत्ते भइवराडिआ TTT ॥ १९ ॥ 
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HAMA अङ्गारगणस्स-- 
संझापणओ णिमीलिअच्छं | We PRTA ॥ 
गोरीअ वइ जो हसन्तो | से। सद्दे उवणड AAS वो ॥ २० ॥ 


पंचता लहुत्तरा geal च । समसु उज्जुआहिआ AL जवाई ॥ २१ ॥ 
जवमई कलाणराअस्स-- 

मत्तहृत्थिपाअपीढपलिआइ | कलक्रूपश्ट्भीअजीअमेलिआडइं u 

सामिअप्पसाअजाअणीरिआई । भडाण जीविआई कि गआइ ताई ॥ २२ ॥ 


मईजवाइआ कमुक्मेण जत्थ | छप्पआवली Fes सा पलत्ता ॥ २३ ॥ 
छप्पआवली दुग्गसत्तिस्स-- 

मणिप्पहा-णद्दोह-केसरुलएदिं | लक्खणकिअंगुलीदलछएहि ॥ 

धरित्तिदेव्वअव्व मचमाणिअव्व । मुद्धिए विहासि पाअपंकएहि ॥ २४ ॥ 


पढमतइअए गीइ बीअचउत्थ॑मि खंघभा जीए । 

'-सअललहुअणिहणगुरू सिहात्त सा sean भणिआ GSAT ॥ ९५ Ul 
fira! सुद्दसहावस्स-- 

कभलवणसरसपसरिअरअपरिमलमिलिअभसलउलमुदलो i 

मुदलसिअविहअविछुलिअकुवलअदऊलकसणसअलसरवराणिअरो ॥ 

णिभरपरिगालिअतरुवरसकुसुमप इखलणविमणपहि अजणा | 

पहिअजणगमणगअमण भण पिअअम कमिह ण तबइ णवर सरआ ॥ २६ N 
अहवा भण्णस्स--- 

खणपसरिअहरगलगरलकसणधण घडणजाणिअरणरणअम्‌ । 

णिअदइअविविह्णुणसुमरणपरिगालिअविरहिजणगुरुसुहपसरम्‌ ॥ 

णवरिअसिअमणहरकुड अमअणघणसुरोहकुमुमवणगहणम्‌ | 

सवइ घणसमअमाविरअमिहृ तुह पहु qe सअलपरिअणसुअणो ॥ २७ ॥ 
खंजा अङ्गारगणस्स-- 

गसअणवसअलजलहरपउरबहुतरिवडणपडिअमहिहरसिरो | 

विउलगअणतलपसरिअसुरधणुपरिभ मि ररुइरादिआंगवहो ॥ 

सुहिअसिहिउलकअकलअलविरहिजणजणिअअइदुसहरणरणओ । 

इअ पिअअम गम(ण)गअमण भण कमिह ण खलइ पढमघणसम ओ ॥ २८॥ 
अहवा अण्णस्स-- 

हरइ णवसरसवि आलिअमणहरवरकुसुमसुरहिरअणि अरबह्द i 

कलकाणिरभमिरभमरउलवहृलथिरमहुररवणिअरमुहला | 
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मअसुईअतरुणपरहु अघणकळभलभरिभसभलदिअणहविवरो | 
विरहिभणद्िअअमतिरअपसरिअमहुसमअसिसिरसुहपवणो ॥ २९ ॥ 


पंचंससार हए बहुलत्थे लक्खलक्खणविसुद्धि । 
एत्य सअंभुच्छन्दे अद्धसमं पारिसमत्तामेणम्‌ || ३० ॥ 


III 


Wal परारपरबेक्क | पयुणपरमज्झगा गुरू ॥ 

PARAS सगुरू । जइ णन्दिणी णिहणअम्मि उग्गअआ ॥ १॥ 
IMA अब्भु अस्स-- 

भुवणाहिपं विमलतेअ-- । मतणुभमणुत्तमं विहुम्‌ ॥ 

मुकसअलपसुपासमलं । परमं पुराणपुरिसं णम सिव ॥ २ ॥ 


तइअक्खरं TE परेण । तइअचरणम्मि जुज्जए di 

तं भणन्ति किर सोरहअं | सममुग्गआइ जइ सेसलक्खणम्‌ ॥ २ ॥ 
सोरहअं इसहलस्स-- 

छणचेद्बिम्धसरिसेण | समहुरसङ्गगन्धिणा ॥ 

कोमलेण कमलेणव तं | अहिअं विद्वासि वअणेण सुद्धिए ॥ ४ ॥ 


जइ उग्गआइ THA | तइअचरणस्स weg ॥ 

सअलनिउणजणसंगहिअं । इणमो WI लालेअस्स लकखणम्‌ ॥ ५ ॥ 
ललिअं कलाणुराअस्स-- 

अराविन्दसन्दमअरन्द-- | भमिरभमरन्धभारिअम्‌ ॥ 

विमलवद्दलसलिलग्धविअम्‌ | कमलाअरं faz वारणाहिओ ॥ ६ ॥ 


गच्छोचा परमज्झपुव्वदोन्तगुरुण्जू | पजुअं उरसुद्दलं TSAI गम्‌ । 

दसलहु गुरु दुलगा | पच्चुविअमिह सअळकईह्दि णिबद्धम्‌ ॥ ७ d 
पचुविअं उब्भडस्स-- 

वासारत्तसमाप्पिओ णिरण्णअरूओ | पडओव्व सअलमेहपुज्ञसोद्दो ॥ 

कुण असइहिअए | बहलरअणितमणिअरो गुरुतोसम्‌ ॥ ८ ॥ 


एअं चेअ भणन्ति वा उअत्थिअपुव्वं | TUT तइअकमंमि AZAT ॥९॥ 
agar रविवप्पस्स-- 

सुद्ध सोम्मसद्दावअं समप्पिअचित्त । agar ललहविलासिणीवि अवरम्‌ i 

अमअरसगुरुअअं णिहुअमहुरलविरं | घरघरिणिसुरअमुवलब्भइ कत्तो ॥१०॥ 


H. D. Velankar 


चा दोन्तोउरगा गुरू तइज्जअपाए | अवरं पच्चुविअलक़्खर्ण असेसम्‌ | 

सा सुद्धविराडिआ तहि । जइ पढमगणविरइ आविसहँ तम्‌ || ११ ॥ 
सुद्धविराडिआ सुद्धसीलस्स--- 

हृत्थारोविअरुन्दचन्दाविम्बकवोले | गुणसंभ(र)णगलन्तवाहधारे ॥ 

थोरत्थणि मज्दाखामिए । परिमिसासे सससि भण कस्स कएणम्‌ ॥ १२ ॥ 
आविसहं ललिअसद्वावस्स-- 

दुक्खे दुक्खिभओ सुहम्मि वद्विअसोक्खो । हरिणो जह 

समवद्ठिअम्मि चन्दे ॥ 
चन्दस्स तहा ण AAA | परिहरइ णिअअपइअ किमणुज्जु ॥ १३ ॥ 


e 


चत्तारि अंसआ पाओ दोदोअक्खरसंजुआ । 

eget णाइवण्णादो त सिलोअस्स लक्खणम्‌ ॥ १४ ॥ 
मिलोओ gzzeu— 

चेदाबिम्बंव wq पुन्डरीभव्वै कोमलम्‌ ॥ 

सब्बलोअं Teas सुदं ते केण णिम्मिअम्‌ ॥ १५ ॥ 


पश्वमं छं तिगं वत्त सुवत्तं सत्तमे अले । 

सममाए पुणो पच्छा पच्छाचत्तं बिवञ्जए ॥ १६ ॥ 
aq विअठुस्स-- 

सव्वविग्गहणेआरा पत्ता कण्डञ्जुणा कण्णम्‌ | 

घरिआ तेण ते देवि एअं तं माणअं जाअम्‌ ॥ १७ ॥ 
सुवत्तं सुहडराअस्स- 

एअं कामस्स अङ्गअं कअं मसी पिणाइणा । 

देन्ति अच्छीसु कामिणी तेण कज्जेण कज्जलम्‌ ॥ १८ ॥ 
पच्छा सुद्धसहावस्स-- 

अवणेउं ससी जाव कलङ्कं किर झिज्जए । 

ताव तं तारिसंचेअ को णासेइ पुराकअम्‌ ॥ १९ || 
पच्छावत्तं चन्दराअस्स-- 

पत्तो तुज्झ मुइच्छविं चन्दो चन्दाअणं काउम्‌ ॥ 

जाअं णवरलंछणं अहिअं पुण्णमासीए ॥ २० ॥ 


वत्तं तमेव चवला सागरा जइ SAAT 
FAH द्वइ चवलापस्छाप, सुमणोहरम्‌ ॥ २१ ॥ 
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चचलापच्छा ठइईललाण--- 


चन्दणं चन्दकिरणा कष्पूरं मलआाणिला | 
ता Beara हिअअं जा पासे पिअमाणुसम्‌ ॥ २२ ॥ 


सेभवमएण Asa चउभेआ, पिङ्गलस्स अठुविहा | 
तिस्सा परिवाडीए को सक्कइ लक्खणं काउम्‌ ॥ २३ ॥ 


अठुकखराइ पढमे INE वीअंमि AE तइए | 

चीस ATA पाए पअचउरूद्धं इमं भणिअम्‌ ॥ xv ॥ 
पअचउरुद्धं ललहसद्दावस्स--- 

संपुण्णचन्दव अणा à विणिद्ृणीळुप्पललोळलोअणा ॥ 

जस्स थोरथाणिआ धणिआ छन्दाणुत्रत्तिणी | 

अच्छउ जत्थ तत्थ सद्दलचिअ तस्स णवरि जीविअम्‌ ॥ २५ ॥ 


सब्वाइ उज्जुआई Tel Tag जत्थ पमुहम्मि । 
एसो पच्छावीडू; आवीङ्क जस्स णिइृणम्मि ॥ २६ ॥ 
Tadg ललअस्स-- 
uig तइ मह FA- माअद्विअतरुणिमणपसर ॥ 
अङ्ग विरइभरइसुहमसरिसगुण i 
zu frs दरसिअवहुविहललिअमाणिभरव ॥ २७ ॥ 
आवीइ तस्सेअ-- 
सहि रइसुहसारो | सअलभुअणकअपरिओसो ॥ 
द्रसिअवहुविहतरुणिह्रिअअराओ 1 
az मह पअडविविद्दगुणसअमुदृअ कन्ता ॥ २८ ॥ 


पढमो बोएण समं WATE मंजरी एसा | 
तइएण समं लवली परेण सह अमअधारात्त ॥ २५ ॥ 
aad अङ्गारगणस्स-- 
फलिणिकुसुमबररअगोरे | घणथणहूरवदे ॥ 
TAS घडिअपिअअमणइवअमग्गो | 
लहइ कणअकलसठबिअणवाकिसलअसोहम्‌ ॥ ३० ॥ 
लवली सुद्ध सहावस्स-- 
घवलकमळपारिमललद्धा । रुणरुणिअजणिअजणमणपरिओसा ॥ 
कुसुमरअविलित्ता । भण कमिह ण हरइ सरअपमुइअभसलाली ॥ ३१ ॥ 
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अमअधारा तस्सेअ-- 
मणमणिअकणअरसणाणं | सललिअथरहृरिअथणअजुअलाणम्‌ ॥ 
मुणिमावि इरइ उअ तह कह mz तरुणीणं । विसमरअविलासो ॥ ३२ ॥ 


पंचंससारहुए बहुलत्थे लक्खलक्रखणविसुध्दे | 
एत्थ सअंभुच्छन्दे पाउअसारो परिसमत्तो ॥ ३२ ॥ 


MATERIALS FOR AN ISMAILI BIBLIOGRAPHY : 
1920-1934 
By Asaf A. A. FYZEE 


Last year while writing a paper of a popular character on 
“ The Progress of Ismailitic Studies during the last fifteen Years,"! 
I conceived the idea of preparing a bibliography of all works on 
Ismailism which have appeared during the last 15 years. The 
need for this is twofold. In the first place, no classified bibliography 
of Ismailism has appeared so far. For Massignon’s '' Esquisse,"? 
as he himself realizes more than any one else, was only tentative. 
It could not, in the then state of our knowledge of this very interest- 
ing sect, be anything else. In the next, since 1920 the materials 
at our disposal for the study of Ismailism in all its phases have 
inereased greatly. Although not a hundredth part of the true 
glory of Ismaili sciences, kaq iq (esoteric philosophy), tawi: 
(allegorical interpretation of the Qur'an nnd hadith), 'aqa^id, fiqh, 
and the other forms of writing such as risdlas, siras, majalis, 
have been studied, still the vista that has in the last few years 
been opened by Ismaili scholars presents a fascinating spectacle. 

The time has therefore come when stock may be taken of 
what has been accomplished and what remains to be done. For 
this surely nothing is of greater utility than a. proper bibliography. 
The preparation of such ७ complete and classified bibliography, 
having regard to the conditions in Bombay, is almost an impossi- 
bility. We possess no complete collection of works published in 
the East relating to Ismailism, much less all the European work 
on the subject. 

This therefore is an attempt to pave the way for a more or ` 
less exhaustive bibliography which we hope to sce before the passing 
of our generation. Every attempt to make the list as complete 
and exhaustive as possible has been made; and in this connection 
it is a pleasure to acknowledge the kindness of my friend, W. 
Ivanow, who has been good enough to help me in particular with 


1 The Ismaili (Bombay), Birthday No., 31 January 1935, p. 8-10. 
2 Seo No. 6 below. # 
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the Russian titles. Nevertheless, it is necessary clearly to say in 
what directions the bibliography remains incomplete, or at any 
rate, subject to doubt. First, the work of all esoteric sects is 
difficult of access. The difficulties are so peculiar and sometimes 
so amusing that it may of itself he the subject of a very entertaining 
paper. Second, oriental research in the various European languages 
has increased to such an extent, that one may well despair of 
collecting even the titles of all the works published. The late 
Professor Browne used to complain bitterly that scholarly work 
in the different European languages had reached such proportions, 
that it was desirable to go back to Latin for embodying the results 
of research. When that was the opinion of a versatile linguist 
working in Cambridge, what would be the position of an ordinary 
Indian working in Bombay? The languages that were once 
supposed to be necessary, as well as enough, were English, French 
and German. But now Russian, Italian and Spanish have also 
acquired great importance. Many scholars have enriched their 
own tongues by scholarly researches; probably good work has 
been done in Dutch, Polish and Hungarian, and how is one to get 
in touch with it? Third and last, much valuable information 
is entombed in the Indian Blue Books, census reports, ethnological 
surveys, special monographs, provincial gazetteers, manuals of 
local customs, and the like, familiarity with which is much to be 
desired, but difficult of achievement. 

It is to be hoped that readers of these pages, who are interested 
in the subject, will be good enough to communicate to me the 
titles of works and articles which have remained unnoticed. 


1920 
« R. E. ENTHOVEN. Tribes and Castes of Bombay. 
i, 197-208 (Bohorag) ; ii. 217-230 (Khojas) (This work is in three 
vols. Vol. I appeared in 1920; Vols. II and III in 1922). 


æ 


1921 
2. BOHORAS. 1921, Census of India, Vol. T, Part ji, pp. 151, 161, 
3. JUDGMENT in Advocate-General v. Yusufalli. Decision of Marton, 


J., in the Chandabhoy Gulla case. (Bombay High Court) 24 
Bombay Law Reporter 1060. (This judgment is not fully reported 


here; it is only an abridgement of the elaborate judgment delivered 
by Marten, J.) 


-i 


10. 


11. 


13. 


11. 


10. 
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1922 

IVANOW, ४७, Jsmailitica, T and TI. Men. Asiat. Soc. of Bengal, 
VITI, No. 1, 1-76. Calcutta, 

IVANOW, W. An Ismailitie Pedigree. JASB, 103-6. (Issued in 
October 1923.) 

MASSIGNON, L. Esquisse d'une Bibliographie Qarmate. ‘Ajab- 
name (A Volume of Studies presented to E. G. Browne on his 60th 
Birthday, Cambridge), 328-330. 

NASIR-T KHUSRAW. Zadul-Musafirin. Persian toxt, ed. Dr. 
M. B. Rehman. Waviani Press. Berlin. 

NASIR-L KHUSRAW. Safar Name. With Rawshandt Name and 
Sedat Nama. Kaviani Press, Berlin, 


1923 
IVANOW, W. Imam Ismail. JASB, 305-10. 
De LACY LEARY. Short History of the Fatimid Khalifate, London. 


1924 
NASIR-I KHUSRAW. Wajh-i Din. Kaviani Press, Berlin. 
1925 
SEMENOV, A. A. Protivorechiya v ucheniyi o pereseleniyi duab 
u Pamirskikh — ismailitov i u Nasir-i-Khosrova. (Contradictions 
dans les avis sur la metempsychoso dans les oeuvres de Naasir-i- 


Khosrau et chez les ismailiéns de Pamir). Bulletin de l Universite 
de Asie Centrale, No. 9, Tashkent, 103-117. 
1926 

NIZARI QUHISTANI, (Hakim) NA‘TIMU’D-DIN b. JALALU'D-DIN. 
Dastür-Naima. Ed. E. Bertels. Vostoehniy Sbornik, Leningrad, 
37-104. 

SEMENOV, A. A. K dogmatike pamirekogo ismailisma (On the 
dogmaties of Pamir Ismnilism. A translation with comments on 
the 11th Chapter of tho Wajh-i Din). Tashkent, pp. 52. 


1927 


1928 

IKHWANU'S-SAFA. Rosai, Edited by Khairu'd-din az-Zurukli. 
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p. 4; Khojas, p. 11. 
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SHORT NOTE 
THE ABHIRA-TRAIKUTAKA DYNASTY 
By 5. V. VISHWANATHA 


The Abhira-Traikütakas were among the earliest dynasties 
of Mediaeval Dekhan. It has generally been supposed that these 
were two distinct dynastics, though, not more than one king is 
known so far, and could be taken to belong to the Abhira. (Dub- 
reuil, Dekhan). The Abhiras have been looked upon as a separate 
dynasty who flourished in the middle of the 3rd Century A.D., 
while the Traikütakas are assigned to a later age. The region 
over which this dynasty held sway was identical with or formed 
part of the territory of tle Western Kshatrapas. The dominion 
of the Traikütakas is also admitted to have extended over the 
same tract of territory on the West Coast. 


The Abhivas and Traikitakas really belonged to the same 
family, the dynasty ordinarily known as Traikütaka being only 
the descendants of the Abhiras. The word Abhira denotes only 
the hill-race or tribe to which the family belonged ; and the Abhiras 
are mentioned among the tribes that were subject to Samudra- 
gupta’s rule. The title " Traikütaka " of the dynasty is only 
“regional” and indicates that their territory lay round Trikiita 
on the Western Coastal region. It included probably a good part 
of the North Bombay Presidency, Gujarat and Kathiawar. This 
dynasty played perhaps only a small role in the history of India ; 
but its importance lies chiefly in the fact that it had its rise from a 
low racial origin, and though some of its early members are known 
only as having served as commanders under the Western Kshatrapas, 
they could establish a ruling dynasty on the decline of the power 
of their suzerain. This incident was of such an outstanding 
significance that it became a land-mark in the history of the Dekhan 
and was the origin of a new era beginning with a.p. 248. The 
Katachuris or Chedis adopted the same era in their inscriptions. 
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The Abhiva-Traikiitakas are stated to be the Western neighbours 
of the Vakatakas and the Kadambas; and Triküta is mentioned 
in the Ajanta inscription as one of the countries included in the 
conquests of the Vikitaka King Harisena (C. 500-530 a.p.). 
Probably the fortune of the dynasty fell after this conquest, and 
no inseriptions of these kings are met with beyond the year 500 
A.D. The lower limit of their rule seems to lie somewhere about 
this date. 

Even while this country was in the firm grip of the Western 
Kshatrapas, we meet with an Abhira commander (Senapati) 
Rudrabhüti by name, the son of a commander Bühaka, mentioned 
as a donor in one of the Western Kshatrapa epigraplis, dated 
Saka 103—181 a.p. (Ind. Ant., X. 157). Obviously, these 
Abhiras served as commanders under the Kshatrapns, and wielded 
enormous influence under their kings. Two more names of Abhira 
chiefs are met with in an inscription at Nasik (Ep. Irul., VIN, 881), 
of the ninth year of Abhira lévarasena, son of Madhartputra 
Sivadatta Abhira. The former, who in all probability is identical 
with a king [svaradatta whose coins are met with in the same 
region on the West Coast, (Rapson, Coins, p. CXXXVI ; sects, 
42, 132 and 134) appears to be the first Abhira chief to rise to the 
position of an independent ruler. He could have got this glory 
only during the period of a temporary decline in the fortune of the 
Western Kshatrapa kingdom and the short period of general 
confusion that followed the death of Jivadiman. As Rapson 
says, the first symptoms of a decline of the Western Kshatrapa 
power actually began to appear about 245 or 246 A.D. in the 
reign of Vijayasena (Rapson, p. 137). 


Obviously, in the midst of this confusion, the Abhira carved 
out a portion of the Western Kshatrapa territory for himself 
and rose from the position of vassnlage to be the founder of a 
new dynasty of kings. This incidentshould have taken place 
after 245 or 946 A.D., and not before, as Rapson seems to hold, 
while fixing the period of rule of [évaradatta of his coins between 
236 and 239 A.D. (p. CXXXVI) At the same time, we are also 
told that the Western Kshatrapas were able to retrieve their 
lost fortune even in the reign of Dàmajadaáéri, the son of Vijayasena. 
I§varasena could thus have been king only for a very short period. 
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It is therefore highly probable that he assumed the title of king 
on September 5, 248 a.n., which date has been taken (Hp. Ind., 
IX, 129) to mark the Traikütaka or Chedi era. Távarasena 
or Igvaradatta was probably the founder of the era and of the 
Traikütaka dynasty of kings. 

Nothing more is heard for a. time of the Abhira or of. the new 
family that was founded by lévaradatta. As stated above, the 
away over his territories passed once more to the Western Kshatra- 
pas. There is only one piece of direct evidence to indicate that 
lévaradatta and his successors should have been driven eastward 
into the Chedi country and that is the era that Tévaradatta had 
founded. The Abhira fugitives should have found themselves in 
the Chedi country round about Tripura (Tewar) and Kalinjara, 
Ratanpur and Raipur. Here, they forgot their Abhira origin and 
claimed affinity with the Hehayas who had already held sway in 
the new region of their occupation. The original Abhira or Traikii- 
taka era came thence to be known as the Chedi era. 


When the Western Kshatrapa empire began to declino, 
especially after the time of Rudrasena III (C. 360 4.D.), there was 
a chance for the family in exile to return once more to the Abhira 
country, the original region over which they had once ruled in the 
West Coast. Besides, they should have been pressed back by the 
Vakatakas who were rising to power. This accounts for the 
appearance of a line of kings ruling in the territory round "friküfa 
in the 5th Century a.D., known ordinarily as the Traikütakas. The 
original Ábhiras had, however, become brahmanical in their ways 
after their emigration, under the influence of the Hehayas, and if 
the term Abhira is not met with at all, hereafter, as denoting a 
line of rulers, it is for this reason. 

Coins unearthed from this “ Traikütaka " territory on the 
West Coast mention three names of kings belonging to the Traikütaka 
dynasty. These are Indradatta, his son Dahrasena or Dahragana 
and his son Vyüghrasena (J.B.B.R.A.S., XXII, 1-7). An inscrip- 
tion of the second of these engraved on the Pardi Plates (J.B.B. 
R.A.S., XVI, p. 346) is dated in the year 207 of the era of the 
Traikütakas, and it brings therefore the year 9.0. 455 within the 
reign of this king. The Surat Plates of Vyüghrasena (Hp. Ind., 
XI, 219) give this king similarly the date 489 A.D. 
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The full genealogy of the Abhira-Traikütaka dynasty will 
be as follows :— 
Ist LINE. 
Bàáhnka Abhira 


| 
Rudrabhiti 
, 150-250 A.D. 
Madhariputra Sivadatta 


Madhariputra Iévarasena 


As the year 181 A.D. falls in the life-time of Rudrabhiiti, 
and 248 in that of Igvarasena, it is possible that there was only 
one generation between the two. If so, Sivadatta may be the son 
of Rudrabhüti. 

LATER LINE. 
Indra Datta 
Dahrasena C.400-500 A.D. 
Vyachrasena 

Numismatic evidence is to the effect that Saka 310=4.D. 
388 is the last known date of the Western Kshatrapas (Rapson). 

The era beginning with 248 A.D. is met with in use among 
the Abhira-Traikütakas, the Chedis and Kalachuris. Recently 
Mr. K. P. Jayasval expressed the view that this “ Chedi era was 
founded by the Vakatakas.” I hope to deal with this subject 
at greater length later. If this be accepted, the following 
important questions will be left unanswered. Why should the 
era not have heen known as the Vakataka era, if it was 
founded by this dynasty. The Vakatakas were certainly 
the most important dynasty of the Dekhan in the period. 
Was the country occupied or ruled over by the Vakatakas the 
same as the Chedi (Katachuri) or Traikütaka country ; and how 
to account for the use of this era in the inscriptions of the latter 
and in the West Coast? These questions will only be solved 
if it is taken that the era was founded on the West Coast by the 
Ablira chief I$varadatta in commemoration of the establishment 
of the Abhira-Traikütaka dynasty, on the decline of tle 
Western. Kshatrapa rule on the West Coast. It may be that 
Vindhyagakti * the banner of Vakitaka race” founded this 
line of kings in the same year. It travelled with the Abhiras 
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into the interior and was used by the line of kings that succeeded 
them in the region of their settlement or was related to them 
inany way. Thus, the kings of the Katachuri dynasty, Krishnaraja, 
Sankaragana and Buddharája are seen to use this era in dating 
their inscriptions. 

Now to give a summary of our main conclusion, the dynasty 
of kings known as the Traikütakas is only a later line of the 
Abhira family. 

lévarasena or lévaradatta was the first Abhira-Traikitaka 
king and the founder of the era beginning with A.D. 248, The 
Traikütakas were Abhiras by race, and were so called because of 
the region of their rule, which was more or less the region of sway 
of the Abhira-Traikiitakas, and Western Kshatrapas. 

In the first period, A.D. 150-250 the Abhira-Traikitakas 
were only commanders and vassals of the Western Kshatrapas. 
It was only the kings in the second period, A.D. 100-500 
that came strictly to be styled as the Traikütaka line of kings. 
The Katachuris or Chedis were closely related to the Abhiras, if 
they were not, especially the later kings, directly their descendants 
in the Chedi country. 


REVIEWS OF BOOKS 
THREE NEW WORKS ON THE HISTORY OF ISMAILISM 


Prince P. H. Mamour. Polemics on the Origin of the Fatimi Caliphs. 
London (Luzac & Co.), 1934. 231 pp. 


This book, though appearing in English, " sounds" very 
Arabie, closely recalling the diction, ways of reasoning, and the 
general style of Arabie theological nnd historical literature. It 
is apparently the most interesting of the three new works on the 
history of Ismailism which are reviewed here. It takes up the 
most difficult question, whether the Fatimid caliphs really descended 
from Imam Ismá'il, son of Imam Jafar, and thus from * Ali and the 
Prophet through his daughter Fatima. The. author diligently 
collects much material concerning the versions of their genealogy 
given by different historians, genealogists, controversionalists, 
etc. On one or two occasions he vaguely refers to “ Ismaili 
literature," but the impression is that he had no genuine Isinaili 
books at his disposal. Though he perused a large number of works, 
there are still many, especially Persian, which could be added 
to the list. 

He classifies all the different variants of the genealogy of 
the Fatimids into several types, refuting those which he regards 
as erroneous. The version which he accepts is that which was 
given in the official refutation by the Abbasid caliphs, 2.e., that 
in which the Fatimids are supposed to descend from Maymûn 
al-Qadd&áh, and his son *Abdu'l-üàh. The author, rejecting the 
obviously fictitious genealogy of this Maymün, given in the official 
refutation, suggests that the name was in reality a fictitious one, 
adopted by Imam Muhammad b. Ismail, who had to live in 
strict disguise, hiding himself from the numerous agents of his 
deadly enemies, the Abbasid caliphs. Prince Mamour spares 
no effort to convince the reader of his theory, which seems, on 
the whole, highly probable. n 


73 Reviews of Books 


As is well known, there is no question concerning the genealogy 
of the first seven Imams, from ‘Al to Muhammad b. Ismail. But 
after him there is à dark period for over hundred years, when, 
with al-Mahdt, the things become clear again. For this period of 
satr, or concealment, the early Ismaili works either preserve com- 
plete silence, or vaguely refer to al-A’tmmatwl-mastirin, i.e., the 
“Concealed Imams," without giving any details as to who they 
were, and how many. Their names and sequence are given only 
in the works which were composed several centuries later. It is 
really strange that when the Fatimids had already established 
themselves a3 powerful kings, and there was no longer any necessity 
to concea! themselves, they apparently never published any official 
version of their genealogy in order to stop the accusations of 
their numerous enemies which, indeed, were bound to create a 
certain misapprehension in the ranks of their followers. Still 
stranger isthefact that, as far asitis possibleto see, there apparently 
never was any officially recognized version of the genealogy during 
this dark period, obligatory to the whole community. At present 
there are several versions, recognized by the different subsects 
of the Ismailis. The author defends the one which is accepted 
by the Musta‘lians (who in India are known as Bohoras), who 
preserve the tradition of the later Fatimids. On the other hand, 
the Druzes, the Nizaris of Persia and India, each have a slightly 
different version. In the absence of any documents it is 
impossible to discover which of these is the right one. The great 
zeal of the author, which may be worthy of a devoted Ismaili, 
cannot replace facts, or documents which can prove them. There- 
fore the reader remains unconvinced, and the question is thus 
left to be solved by further researches. 


Dr. Hasan Iprauim Hasan. al-Fdtimiyyin fi Misr wa A*málu- 
hum as-Siydstyya wa'd-Diniyya bi-wajh kháss. Cairo (Govern- 
ment Publication), 1932, pp. 22+367. With several good 
photographs, and with maps on separate tables. 


The work, in Arabic (though originally written in English), 
is the author’s doctorate thesis,—a circumstance which explains 
many of its peculiarities. As usual in such ambitious theses of 
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Eastern students, three quarters of it consist of introductory and 
general matters which are merely extracts from, or summarics 
of the well-known, classical or other works of Western scholars, 
without which, indeed, no progress in research can be done, but 
which suffer much in such abbreviations and paraphrases by 
beginners. The contribution of the author, in the way of unearthing 
fresh information, forms a very small proportion in the volume, 
and those matters which directly refer to the subject mentioned 
in the title of the book are those dealt with in the chapters IIT, 
V, VI, VII and VIII. They (V and VI) refer to the questions of 
administrative system of the Fatimids, introduced by them in 
Egypt, while VII and VIII are devoted to what can be described 
as the state of “ material culture” at the period, and various 
ceremonies at the Court. The author’s promise to reveal something 
about their religious organisation remains unfulfilled. The 
information about the places in which Ismailism was preached in 
Cairo in reality is nothing but a descriptive list of the architectural 
monuments of the dynasty. The nature of the doctrine preached 
in these mosques, palaces, ete., remains obscure. It is a pity 
that the author did not make himself acquainted with the Wajhe 
din and the Zddwlonusifirin of Nasiri Khusraw, which were 
already accessible at the time when he was working over his book. 
The first of these books gives a fairly correct idea of the religious 
system, and the second—of the philosophy of the Fatimids. 


3 


It seems that the Government of Egypt were right in publishing 
this work in Arabic. For Egyptians themselves, and for Arabic- 
reading public generally, it will be a very valuable novelty, and 
much of the material which presents nothing new to the Western 
student will be read for the first time by those who cannot read 
European languages. 


SuavkKi ‘Anpu’L-Lau B. ALMURTADA AL-KmawanL — al-Falaku'd- 
Dawwár fi Shamá'il-A'Gnmatil-Athár. Aleppo (Print. in the 
Maronite Press), 1352/1933, pp. 224-215. 


The work is remarkable in that it is written, and even published, 
by a Syrian Ismaili. Every one who knows the great mystery in 
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which the Syrian Ismailis always kept everything that refers to 
their religion can appreciate the extent of the changes which are 
now going on, even in the most isolated communities of the 
East. 

The work is divided into two unequal parts. The first occupies 
only 56 pages, and deals with vague and commonplace discussions 
on the subject of the part played by Divine providence in the world, 
on Divine Law, Imamat, and generally on the necessity of religion 
and piety. There is very little in all this that can even in the least 
give an idea about the beliefs of the Syrian Ismailis at present. 


The second part is entirely devoted to the history of Ismailism, 
especially in Syria. The author derives the terms Tsmaili and 
Ismailisi not from Imam Ismidl b. Ja‘far, as this should be, but 
from Ismá'il the son of Abraham. Thus his history has a wide 
range, — from Abraham to 1932. No wonder that it can give 
only very few details on the 212 octavo pages in fairly large type 
which the author has at his disposal. This disappointment is 
followed by another: the reader soon notices that the author 
apparently had neither written nor oral genuine Ismaili sources 
of information at his disposal, and entirely depends on a few well- 
known compendia of Muhammadan history, such as those by 
Ibn alAthir, Abü'l-Fidá, etc. Not only European editions of 
various important Arabic texts, all books in Western languages, 
in Persian, cte., but even many Arabic works published in the 
East remain entirely unknown to him. Thus the render finds 
very little that is new in this work. It is really doubtful whether 
a book like this can even be useful to those Arabs who do not read 
Western languages. It is remarkable that whenever the author 
refers to purely Ismaili matters, he seems to be rather helpless. 
For instance, the famous compendium of the Ismaili figh, the 
Da' d imal-Islám, written in the middle of the fourth c. A.n: 
by Qádi Nu'mán, is attributed (pp. 31, 32, etc.), to Imam Muham- 
mad Baqir (first c. 4.H.). Such a great saint and famous personage 
as Salman Farsi here (p. 50) becomes as-Sayyid Sulayman al- 
Farsi. The name Nizar is often written Nidhar, etc. Chronology 
is just as accurate. 


WL 
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Dr. BRUNO MARKOWSKI, Die materielle Kultur des Kabulgebietes, 
(= The Material Culture of the Kabul District). Asia Major, 
Leipzig 1932. Pp. XXXV, 154. 


Afghanistan has played an important rôle in the history, eth- 
nology, archeology, and development of Asia. She has become more 
and more known to us in the last decades through the works of 
scholars and keen observers. However, much work remains to be 
done for a scholarly study of the different aspects of Afghanistan. 


We welcome, therefore, the book of Dr. B. Markowski in which 
he deals with some branches of deseriptive ethnology. The author, 
formerly teacher in the Amanie High School in Kabul, collected his 
material during a three yenrs’ stay there by studying the country 
and mixing with all classes of people. Thus he obtained an intimate 
knowledge of their ways of living. The results of his studies are 
embodied in this thorough, well informed and scholariy hook. 

The author introduces us in the first part of the book to the 
fundamental physical conditions on the basis of which the “ material 
culture " is laid ; so he discusses in separate chapters the Geography, 
the Climate! and Products, the People,” Languages? and 
Religion giving an instructive outline of them. Then he describes 
fully the material culture dealing with the following aspects : prin- 
ciples of building, style, material, the house and its establishment 
(furniture, light, fire, kitchen, kitchen-utensils, etc.), clothing, feed- 
ing, servants, trade and traflic, industries, handicrafts, ete. Good 
photos and drawings illustrate the description and give a vivid 
idea of the things described. 


We find, however, that the material culture of the Kabul 
District has been influenced in more respects than one by India. 
This is not surprising because of the geographical situation (Kabul 


1. An interesting table of Kabul Temperature and Rainfall is given in 
J. D. Ahmad and M. A. Aziz, Afghanistan, Kabul, 1974. 

? For racial elements the author could have referred also to: H. W. 
Bellew, The Races of Afghanistan, Lahore, 1880; L. A. Starr, Frontier Folk: 
of the Afghan Border, London, 1921; P. L. Pennel, -tmong the wild tribes 
of the Afghan. Frontier, London, 1911; Robertson, The Kufirs of the Hindu- 
kush, London, 1890. 

3 Instead of Pushto“ Ku-ke " p. 55, read ° sü-ke. 
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river and other tributaries of the Indus ; passes of Khyber, Paiwar 
Kotal, Gomal, etc.) and the fact that India has always been in close 
contact with Afghanistan. 


O. Spies. 


Revena Samurra, Parts I and IT, August and September 1933 ; 
published By SATIS CANDRA SEAL, M.A.,B.L., Hon. Secretary, 
Indian Research Institute, 58, Upper Chitpore Road, Caleutta. 
Price, inland, Rs. 1-8 + 1-8; foreign, 2s. 6d.4-2s. 06. 


The scheme of publishing the text of the Reveda along with 
translation in three languages (English, Hindi and Bengali), 
the Bhasya of Siüyanácürya and full critical notes which is put 
forward by the Indian Research Institute, Caleutta, is indeed a 
gigantic one. After Griffith, nobody has published a reliable 
translation of the Revedic hymns with adequate explanatory 
notes in English. The need of such a translation is very keenly 
felt for a long time, and particularly so when Griffith's translation 
has by now become antiquated in several places in view of the 
scholarly exposition of the Revedic hymns maille by the two great 
German scholars, Oldenberg and Geldner. 

The personnel of the Board of Editors, whose services the 
Institute has secured, is such as ought to command general respect 
and it would not be too much to expect that full justice will be 
done to the several difficult hymns in the Rgveda Samhita. The 
translation 18 good and tlie notes, as far as ean be judged from the 
first two fascicules, are generally up-to-date and full. À few words, 
however, seem to have been left without any critical notes; eg. 
the word ‘stipayano’ in I.9. The word ‘Satyam’ again in L 6, 
does not appear to be correctly interpreted. When used predica- 
tively in such context, it has the sense of ‘ everlasting, permanent, 
incontestable, not to be undone by any one else &c.’ Cf. Grass- 
mann, Woérterbuch, p. 1451, under Satya 4. According to 
Geldner, Glossar, p. 187. the word in our passage means ‘ earnestly 
or honestly intended &c.' Nor is the translation of this word 
according to Sayana, as is claimed by the editor, for Sàyana's 
comment on this word is ‘ Etacca satyam, tatra na visamvádosti.' 
A more systematic method of abbreviations too requires to be 


Reviews of Books 77 


followed. Thus ८.७., Dr. Pradhan's paper could have been more 
briefly alluded to on pp. 5 and 6 of the English translation in 
fasc. I. 

The bold attempt of the Institute very richly deserves active 
support and sympathy from all who feel interested in the oldest 
literature o? India and also of the world. 


H. D. V. 


Veme Varianrs by M. BroowrigLD and F. EpcznmroN, Vol. I. 
The Verb, 1930 ; Vol. II.—Phonetics, 1932 ; Vol. III.—Noun 
and Pronoun Inflection, 1924. Published by the Linguistic 
Society of America, University of Pennsylvania, Philadelphia. 


These three volumes are the outcome of patient and intelligent 
labour extending over several years of the two renouned Sanskritists 
of America, M. Bloomfield and F. Edgerton, particularly the 
latter. The aim of these volumes is to present a grammatical 
and stylistic study of the entire mass of the variant readings in 
the repeated Mantras of the Vedic tradition, numbering about 
10,000. The work owes its origin, as we gather from the preface, 
to Bloomfield's Vedie Concordance. 


The wonderful material that is gathered here, is most interesting 
and instructive from the point of view of general Linguistics. 
Tt illustrates very vividly how different causes, both subjective 
and objective, contributed in bringing about these variants in the 
Vedic texts. Thus though the considerations of metre are responsi- 
ble for a large number of such variants, yet an author’s tendency 
or fondness for a particular form or expression, his defective memory 
playing mischief while reproducing an older saying or expression, 
or even his expressional convenience have often been the cause of 
different readings of one and the same Vedic Mantra in different 
texts. One more important result emerging out of these researches 
into the Vedic variants is the unmistakable evidence of the influence 
of the popular Prakritic phonology upon the language of the 
Vedic poets, of course, due to their unconscious handling of their 
material. But more interesting still is the conscious attempt, 
which is very obvious, on the part of some of these poets to remove 
such influence and their general eagerness to puritanise the language, 
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which alone can account for the existence of a certain class of the 
Vedic variants, where there obviously is a hyper-Sanskritic correc- 
tion of a really non-corrupt text, which however phonetically resem- 
bles a corrupt one. 

But apart from this linguistic interest of the Vedic variants, 
they also sometimes serve as an important commentary on the 
earlier forms, showing in what sense they were taken by the poets, 
who introduced these later variants for the carlier forms. Students 
of Vedic literature will most heartily welcome this very rich mass 
of material, skilfully and systematically arranged, so as to be 
useful to them at every step. 

H. D. V. 
Tug MAURYAN Ponrry.. By Mr. V. R. RAMCHANDRA DIKSHITAR, 
M.A., Madras University, Historical Ser. No. 8,1932. Pp. 394. 
Rs. 6. 


This is one of the numerous works that owe their conception 
to the publication of the Arthasüstra of Kautilya. The learned 
author after exhaustively dealing with the several nrguments of 
his predecessors comes to the conclusion that the Kautiliya is a 
work of the4th century m.c. He givesa comparative table (pp. 47-48) 
of technical and other words that are common to the Inscriptions 
of Asoka and the Kautiliya. There are chapters on the extent and 
character of the Mauryan Empire, on the central administration, 
on Provincial and Local Governments and on the Mauryan State 
in relation to Dharma. Two Appendices deal with the authen- 
ticity of the Kautiliya and a comparison of the fragments of 
Megasthenes with the Kautiliya are added. 

The book under review is a painstaking work and is a very 
useful compilation. The printing and general get-up are attractive. 
But we are constrained to say that the learned author has been 
very often carried away by his reverence for great names. Following 
the late M. M. Ganapati Sástri he holds that Bhiisa belongs to the 
6th century n.c. (p. 19), that Kautilya quotes from Bhisa’s 
Pratijiiyaugandharüyana and that the Smrti of Yajiavalkya is 
anterior to the Kautiliya (p. 22). Very few scholars would in 
these days accept any of these conclusions. The learned author 
throughout employs the form Kautaliya (and not Kautiliya) and 
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has devoted several pages (pp. 311-316) to the discussion of the 
question of the proper form of the name. But the discussion is 
neither thorough nor convincing. He brushes aside the ancient 
literary evidence of the Mudráráksasa which derives Kautilya 
from ‘Kutila’ as ingenious or imaginary and slavishly follows 
the late Ganapati Sistri. But that learned savant had himself 
printed the name as Kautilya in the first few pages of his edition 
and only later on it dawned upon him to change the name to 
Kautalya. The Pravara-mafjari (pp. 32 and 161) ns printed 
(Mysore) favours the form Kautilya also. There is a. very important 
piece of evidence to show that Kautilya was a gotra. Vide the 
third lost plate of the Nidhanpur plates of Bhaskaravarman, 
where the gotra of a donee is distinctly chiselled as Kautilya and 
not Kautalya (E.I. Vol. 19, p. 245 and p. 248). The passage quoted 
in a footnote from the Vayupurina by the learned author himself 
(p. 4) contains the word ‘ Kautilya’ twice. The gotra Kutala 
is not mentioned in the Pravara sections of the Apastamba, 
Asvaliyana and other srauta siitras and it is very likely that if 
was coined by the lexicographers and later writers on gotra. The 
learned author appears to think (p. 14) that the purána mentioned 
in the Upanisads like the Chindogya is to be connected more 
or less with the purága works now extant. This is quite unwarran- 
ted. ThegreatSankarücürya while commenting on Brhadaranyaka 
IT. 4.10 is very careful to point out that the word purina therein 
refers to Brahmana passages only (and not to the well-known 
purinas). 

Though there are many places where the conclusions reached 
by the author are far from being acceptable, on the whole the work 
presents a patient and thoughtful investigation of the available 
material on the history of the Mauryas and deserves to be consulted 
by students of the history of Ancient India. 

P. V. K. 


THe AGE or THE IMPERIAL Gurras. By Prof. R. D. BANERJI, 
Benares Hindu University, 1933. Pp. 81. Rs. 10-+-250+-41 plates. 
A melancholy interest attaches to this volume. It embodies 
the six lectures that the late Prof. Banerji delivered at the Hindu 
University in 1924. The gifted author did not live long enough 
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to see the work published, and the task of giving it the final touches 
and bringing it out fell on Prof. A. S. Altekar, on whom the mantle 
of Prof. Banerji has fallen as Manindra Chandra Nandy Professor 
of Ancient Indian History and Culture. The work deals with 
one of the most glorious periods of ancient Indian History and 
supplies a lonu-felt waut. Though Dr. Fleet's monumental work 
on the Gupta Inscriptions has been in the hands of scholars for 
several decades and though a great deal has been said about the 
Guptas in several works and periodicals, the work under review 
presents in a eonnected form the several aspects of the Gupta 
period. In six chapters the learned Professor deals with the 
chronology of the Imperial Guptas, their system of administration 
and peerage, the religious and literary revival under them, their 
architecture and plastic art and coinage under them. The plates 
are well-printed and add materially to the usefulness of the work. 
Prof. Banerji is not content merely to give the results arrived at 
by other scholars. He offers discriminating criticism of his 
predecessors’ views and makes his own contribution also to the 
exposition of doubtful and dificult points. We commend this 
book to all interested in ancient Indian History. 
P. V. K. 


BHATTACINTAMANI Or VARCHESVARAYAJIVAN. Edited by M. M. 
Venkata Supranmanya Sastri. Madras Law Journal 
Press. Pp. 118--84-4824-32, 1934. Rs. 6. 

The book contains the text of Khandadeva's Bháttadipikà 
of which the present work is a commentary. Bhattadipika is 
an important work on the Piirvamimansa, though it belongs to 
the latter half of the 17th century. The volume under review 
brings it down to the third pada of the third adhyaya. It has been 
already published in the Bibliotheca India Series and elsewhere, 
but as the commentary is a new one scholars will welcome this 
edition. The Sanskrit introduction gives a tolerably full account 
of the family of the commentator and of his literary activities, 
The commentary is a lucid and learned one. The editor has made 
a praiseworthy attempt to trace to their sources the numerous 
quotations occurring in the commentary. The type is excellent. 
One, however, regrets to find that the proof-correction has not 


Reviews of Books 81 


been what one would have in such a learned work and thirty- 
two pages of corrigenda do not appear to exhaust the numerous 
lapses that are broadcast (e.g. vide p. 138 * gauranübandyah.") 

P. V. K. 
Tur UNADISUIRAS IN VARIOUS Recessions. Edited by T. R. 

CHINTAMANI, M.A., Madras University Sanskrit Series (No. 7.) 

1933, 

Part I—The Unadisitras with the Vrtti of Svetevanavasin. 

Pp. 154-236--460. Rs. 
Part II—The Unàadisütras with the Prakriyasarvasva of Narayana. 

Pp. 124-149+63. Rs, 2-8. 

Mr. T. R. Chintamani and the Madras University deserve the 
thanks of all Sanskrit scholars, particularly those interested in 
Grammar and Etymology, for this scholarly edition of the Unádi- 
sütras with two commentaries. The project of bringing out an 
edition of the Undadisiitras with several commentaries in seven 
volumes is a very ambitious one. The learned editor has laid 
Sanskrit scholars under great obligations by providing excellent 
indices of quotations and words. The printing and general get-up 
are excellent. The work is a creditable performance and we 
hope that the remaining volumes will be bronght out at an carly 
date. 


w 


P. V. K. 
VIBHRAMAVIVEKA OF Manpana Misra. Edited by M. M. Prof. 

S. Kurreswami Sasmi, M.A., LES. and Prof. T. V. RAMA- 

CHANDRA Diksurrar, Journal of Oriental Research, Madras. 

1932. Pp. 25. As. 12. 

The text is based on a single manuscript available to the 
editors in tlie Government Oriental Mss. Library, Madras, which 
shows lacunae and corrupt readings in many places. The editors, 
therefore, have suggested many additions and emendations by 
comparing this text with a corresponding portion of Acirya 
Mandana’s other works, such as Brahmasiddhi and Vidhiviveka. 
The additions and emendations are enclosed within rectangular 
brackets, so (hat a critical reader can judge of their propriety 
or otherwise, 
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This litle boak contains 162 stanzas and is a valuable addition 
to the Vedantic literature already’ published, firstly because 
it is written by no less an authority than Acarya Mandana, n 
great Mimiiisaka and Adwaitin, aud secondly because it deals with 
various theories of error (Bhrama), a very important and. knotty 
problem of Indian Epistemology. In this book the author dis- 
cusses the four chief theories of Dhrama, usually known as the 
Khyütivàdas, iv, Atmakhyati, Asatkhyati, Akhyāti and Anyatha- 
khyati and tries to maintain the Bhatta theory of Viparitakhyati, 
which is akin to the Nyaya theory of Anyathàkhyáti. 

In the scholarly introduction to this book, Prof. S. Kuppuswámi 
Sastri subjects all these theories to a scarching and critical analysis 


and makes an ingenious suggestion for an appropriate graph, 
showing the Epistemological inter-relation of these theories, with 
Asatkhyaiti as the centre and all other theories forming a circle 
around. Very few critics would like to differ from the learned 
editor when he appropriately concludes Yes and no are but phases 
of the same reality ३. . ७ ७ ७७७७-७० Error is the ante-chamber 
of Truth.’ 

We eagerly await the publication of two more works of the 
same author, namely, Brahmasiddlhi and Sphotasiddhi by the 
Sanskrit Department of the Oriental Institute of the Madras, 
University. 

V. A. G. 


A Srupy or ANCIENT INDIAN NUMISMATICS. By Surunpnra 
Krauong CHARRARORTTY, M.A, MU A.S., Professor of History, 
Anandmohan College, Mymensingh, Bengal. 1931, 

Here is another attempt at diving into the unfathomable 
depth of Ancient Indian Numismatics, Foreign scholars like 
Prineeps, Cunningham, Smith and Rapson have all toiled before 
and left for our guidance the results of their research work. 
Since then several hoards have came to light, and fresh attempts 
in the line have chances of greater success. Dr. Bhandarkar has 
published his lectures in a hook form, and Dr. Chakrabortty has 
come forward to plod in this almost unexplored field. Hach one 
of these has tried to cover a vast field and a long period of Indian 
history, and it is but natural that evenin spiteol great endeavours 
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nothing substantial could be achieved. India extends over a wide 
area and the period under research is a pretty long one. If, therc- 
fore, the work is split up and enthusiasts were to carry on research 
individually in their own provinces, and if the ancient period were 
also divided into 3 or 4 convenient subdivisions, the chances of 
substantial research and success would be brighter. 

I do not believe all the same in damping the spirit of such 
enthusiastic workers by stamping their work as an ^ amateurish 
attempt,” but would welcome them and others to co-operate with 
the Numismatic Society of India and contribute their quota of 
research work on the lines indicated above. 

Dr. Chakrabortty ought to have tried to make his book 
more popular by omitting chapters on weights, denominations 
and metrology of coins, subjects which cannot be discussed 
at sufficient length in a brochure of this type. A few illustrations 
especially of novel types of Tribal coins that are described in the 
last chapter ought to have been attempted in as much as 
Cunningham’s book on Ancient Indian Coins and other catalogues 
referred to by him are becoming more and more scarce. It is 
wise of him to have given at the end a general Index which is 
specially useful to beginners. 


G. V. A. 

A PRIMER or Inman Loc. By M. M. Prof. 8. Kurpuswamr 
SAsrRI, M.A., LES. Published by P. Varadachary & Co., 
Madras, 1932, pp. 264. 

The book is based on Aunmubhattzs Tarkasangraha and is 
primarily meant for the benefit of modern University students, 
especially students of Philosophy. The division into three parts, 
१.९.) the introduction, the text, and theexposition, is, no doubt, emis 
nently well suited for the class of students mentioned above, but 
the text should have heen printed along with the Dipikà, so that it 
would have heen of still greater use to the students of Sanskrit 
also. One special feature of this book which makes it at once 
indispensable to the students is the historical introduction in 
Part T, dealing. with allied topies ol Indian philosophical Sutras 
and the comparative exposition of each topic in Part MI. It is 
needless here to point out the importance and the necessity of a 
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comparative study of all branches of Indian logie and philosophy 
at the present time, when a wider outlook is all the more needed 
on the part of Indian students. 

In the introduction, the author endeavours to prove that the 
Vaisesika Sutras and the Nyàya Sutras were redacted between the 
middle of the 4th century and the 2nd century B.C. on the strength 
of an extract from the Kautilya’s Arthasastra, pp. 27-28 (Trivan- 
drum edition) and its striking parallel in Vatsyáyana's Bhásya on 
the Nyaya Sutras I. 1.1. But the line of argument adopted is 
not very convincing in view of the fact that just as the Brahma- 
Sutras mentioned at Bhagavadgita, XIII. 4 do not necessarily 
refer to the Brahma-Sutras of Badarayana, but to other Sutras 
composed by other authors, which later on became incorporated 
into the Badariyana Sutras, so also the expression Anviksiki in 
the Arthasastra does not necessarily presuppose the existence of 
the Vaisesika Sutras and the Nyàya Sutras, but rather presuppose 
their underlying tenets not yet evolved into Sutras. This point 
of view, however, does not in any way lend support to Jacobi’s 
argunients for the late date of the Philosophical Sutras, as they are 
obviously far less convincing than those advanced by Prof. Sastri. 


VAG. 


SIR ANTHONY SHERLEY AND His PERSIAN ADVENTURE. Edited by 
Sir E. DENISON Ross. Pp. xxxvii, 293. The Broadway 
Travellers, Routledge, London. 1933. 125. 6d. 

Sir Anthony Sherley was a remarkable adventurer. Born 
in 1565, he became an ambassador in the service of the “ Great 
Sophi,” Shih 'Abbüs, and after a stormy career and changing 
many masters, died in 1628. “He was" —according to the 
learned editor—'' an inveterate and  unserupulous intriguer, a 
sententious hypocrite devoid of all real sentiment, being incapable 
of single-minded devotion to any person or cause. He had all the 
natural instincts of a buccaneer, and his cupidity was only equalled 
by his extravagance.” On the other hand, he had great physical 
courage and a reckless love of adventure. Combined with keen 
powers of observation and a retentive memory was his talent as a 
linguist. His extraordinary career may be explained by “an 
almest hypnotic power in personal intercourse which he possessed.” 
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There is a scholarly Bibliographical Introduction, a Bibliography 
and a memoir (97 pages) by the Editor. Then follow the four 
narratives which constitute a record of his career: I. The 
Anonymous True Report; गा. William Parrys New and large 
Discourse; TI. Abel Pingon’s Relation; and IV. George 
Manwaring’s True Discourse. The appendix of about 20 pages 
consists of extracts from Sir Anthony's own writings and letters. 

The Broadway Travellers have set up a high standard of 
scholarship. The volume before us fully maintains that standard, 
and on account of the entertaining matter it contains it is also to 
be recommended to the general reader. 


At-Anpatis-—Revista de las Escuelas de Estudios Arabes de 
Madrid of Granada, Vol. I, Faseiculi 1 and 2. Madrid, 
1933. 

Spain is nobly repaying to Islam the legacy she owes to that 
religion, This is a learned oriental quarterly published at Madrid 
dealing with Islamie matters and got-up in the most excellent 
fashion. The name al-4ndalüs has itself a fascination for all 
students of history ; it conjures up the memory of the fusion of 
two remarkable peoples and the rise of a great culture, quite 
distinct from several others and yet a part of Islamic civilization. 
One of the editors is Miguel Asin Palacios. That by itself ensures 
a high standard. On the cover page, in consonance with the artistic 
spirit of Aedulūsia, is an arabesque design which is both distinctive 
and beautiful. The articles seem to be very learned and interesting ; 
we only regret that being in Spanish very few of us in India 
can derive any benefit from them. A feature is the beautiful 
printing anıl get-up ; the Arabic type is cut on the Maghribian 
models and is both artistic and legible. We wish the Review all 
SUCCESS, 

Innas PsveuoLocGv : Perception, By Japunatu SINHA, 
Professor of Philosophy, Meerut College. Kegan Paul, 15s. 
net. 

Professor Sinha has undertaken the task of expounding the 
whole range of Indu Psychology. This task has never before 
been essayed in so thorough-going a manner. The. work is to be 
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completed in two volumes, and the present volume deals only with 
perception. But in Indian. philosophical terminology the term 
which is translated © perception " has a far wider denotation than 
the same term in Western thought, and comparisons with Western 
thought have to be made with great caution. Professor Sinha has 
sought to give a systematic presentation of the treatment of the 
maia problems of |© perception " in all the schools of Hindu philo- 
sophy, and he is to be congratulated on his work. It will be of 
great value Lo all students of Hindu philosophy, and many who 
are not prepared to undertake the sbuly of the book as a whole 
will find in it an invaluable work of reference. 


J. McK, 
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